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Why seek ye the Living among the dead?  He is not here but is risen.  Luke 

24:6.
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Preface
The following short studies are intended to serve as an Introduction

or a Supplement to The Gospel of the Resurrection. It has been my aim in



writing them to realize as distinctly as I could the characteristic teaching of
each manifestation of the Risen Christ both in relation to the first disciples
and in relation to ourselves. The result is, I think, to place in a fuller light the
circumstances under which the fact of the Resurrection was apprehended
and the nature of the fact itself. The different narratives when examined
together leave no room for the growth of faith in a delusion; and they show
adequately how the import of the new Truth was grasped. They enable us
to understand historically, and this we may expect to have made clear, how
the Apostles, starting from the views of the Person and Work of Christ
which they had gained while they followed His earthly ministry, checked for
a brief space by the unexpected blow of the Passion, had their conceptions
transfigured; and how the Christian Church was founded on the belief in the
Ascended Lord.

At the same time a patient endeavour to enter into the meaning of
the several recorded incidents brings out the absolute originality and the
prevailing power of the Truth which they combine to make known. The idea
of the Resurrection was a new thing, and it is seen to produce the effects of
a new force.

The Fact of the Resurrection as thus set before us explains the Life of
the Church, and the Fact itself, or the belief in the Fact, is not explicable by
any antecedent conditions apart from its truth. A careful study of the
evangelic records shows that there were no elements present in the society
of the believers to produce such an idea as they slowly realized. There was
no enthusiastic hope to create visions, still less to create visions which
involved the sacrifice of cherished expectations. Everywhere it appears that
a new thought is kindled by the successive manifestations of the Lord, for
which earlier belief offered a sufficient foundation but no more.

In this connection the remarkable limitation of the manifestations of
the Risen Lord must be noticed. When the lesson of the new Life was once
given, it was not repeated. The revelation to St. Paul, the revelation of
“Jesus” as “the Son of God,” completes the whole series. The visions of St.
Stephen and St. John were of a different order.

The mode in which this new thought is presented strengthens the
conviction that it could not have arisen spontaneously among the disciples.
The Lord is revealed without any outward accompaniments of glory, and yet
He brings with Him the effect of glory. There are no descriptions, as in later



legendary histories, of any exceptional exercise of His power. All that He
does is presented as the manifestation of a true, uniform, life. The contrasts
which mark His entrance into the conditions of earthly existence are
uniformly noticed without emphasis and without surprise. We are led to see
that, when the disciples reflected upon the scriptural promises of the Christ,
and on their own earlier experience, the revelation of Jesus, alive after
death for evermore, wholly changed and wholly the same, was in the truest
sense of the word natural, a clear fulfillment of the one will of God.

It is not strictly correct therefore to say that the first disciples believed
simply on the testimony of their senses. What they were able to see was the
occasion of their belief, which rose beyond conclusions capable of being
brought to such a test. And in the same way it is not strictly correct to say
that we believe simply on the testimony of the Gospels. The narratives
which have been handed down to us furnish us with a record of external
phenomena which we examine in connection with the unfolding of that
which is seen to be a vast discipline of the world, and with the experience of
individual souls. The idea of the Resurrection once given justifies itself. It is,
it may be said, an interpretation, but it is the only adequate interpretation
of the manifold phenomena which are set before us, confirmed by the life
of Christ, by the life of men, by the life of man.

The presupposition of Faith is that there is a Divine goal and progress
in life.

In the case of the first disciples this presupposition took the form of a
belief in the Messianic promises embodied in the Jewish Scriptures and the
Jewish history. At present it embraces a wider scope, and acknowledges
that a “growing purpose” can be seen in the whole discipline of the world.
The conviction that the Messianic hope was fulfilled in Jesus of Nazareth
enabled the apostles to enter into the meaning of the Cross, and through
that of a spiritual kingdom.  The conviction that signs of a providential
guidance are visible in the past records of humanity, pointing to man’s
capacity for divine fellowship, enable us to grasp the fact of the
accomplishment of man’s destiny in the Mission of the Son of God.

This wider view of the bearings of the Resurrection places its essential
character in a true light. It is not properly an overwhelming fact attesting
doctrines separate from itself, but a revelation which illuminates the whole
range of human experience, all that we hear and see and feel. In this



respect the Resurrection, like the Incarnation, must be regarded in relation
to the divine idea of man as created in the image of God to gain the likeness
of God, as well as in relation to the actual condition of man as fallen. It is in
the latter connection a beginning, a new creation, and in the former a
consummation. The Incarnation gives the absolute pledge of the fulfillment
of man’s destiny: the Resurrection shows that fulfillment already attained,
as far as our present powers enable us to realize the truth.  So it is that
Christ, as raised from the dead, is spoken of as “the second Adam,” in whom
men are reborn, and also as “the head of the body, the Church”. The
Resurrection, as answering to death, so far depended on the Fall, but the
glory of the Risen Lord, answering to the accomplishment of the idea in
which man was created, is independent of it. We see in the Risen Christ the
end for which man was made and the assurance that the end is within
reach. The Resurrection, if we may so speak, shows us the change which
would have passed over the earthly life of man, if sin had not brought in
death.

This view of the significance of the Resurrection throws light upon
problems which are now coming into sight. In the Risen Christ we see a type
of humanity which is free from the accidents of time and place, while it
embraces with living sympathy each fragmentary type. By dwelling upon
such a spectacle we come to see the practical consequences of the truth
which is guarded (though with imperfections which cling to human
thoughts) by the doctrine that the personality of the Lord lies in His divine
nature, so that in His humanity the separate individualities of men find a
supreme unity.

A further advantage is likely to follow from a closer study of the
manifestation of Christ thus brought before us. It will forcibly remind us that
our belief is in a Risen and glorified Saviour. The earliest form of confession
which was simply “Jesus is Lord,” embodies the truth which we are in
danger of forgetting. Our endeavour must be not to recall the past work of
Christ with the most vivid power, but to realize His present union with His
Church. The fact of the Resurrection passes into the personal fellowship
which He has established through His Spirit.

No one can study with concentrated attention any particular aspect of
the revelation contained in Holy Scripture, influenced it may be by personal
tendencies, without fearing that he may have limited in some degree the



breadth and freedom of the original record. As far as this is the case, he will
be the first to deplore the error and to warn others against supposing that a
clear and harmonious view of the elements of truth is necessarily a
complete view. He will certainly have learned and be anxious to affirm that
what he endeavours to set forth is the result of listening to the very words
of the Bible, and that his power of apprehension is no measure of the
fullness of the divine message.

I am the more anxious to insist upon this truth, and to claim its
application to all that I have written, because at the present stage in the
progress of religious thought we seem to need above all things to enter
with a living sympathy into the whole teaching of the Bible, in its many parts
and many forms; to realize with a historical, no less than with a spiritual
insight, what lessons it conveys and in what shape; in order that so we may
be trained to recognize and to interpret the fresh lessons which the One
Spirit is offering to us in other ways.

The earliest scene of the first Easter Day finds not unfrequently a
parallel in our own experience. We go, perhaps with costly offerings, to seek
the Lord in the sepulcher. Happy shall we be if we welcome the reproof
which lifts our thoughts to the realities of a higher world: Why seek ye the
living among the dead? He is not here, but is risen.

Buxton, Sept. 5, 1881
 

Yet a little while, and the world beholdeth me no more; but ye behold
me: because I live, ye shall live also.  John 14:19.
 

Introductory.
The General Character of the Revelation and of the

Record.
In the following chapters I propose to consider the various records of

the manifestations of the Risen Christ which have been preserved in the
Gospels, so far as they give us a revelation of His Being and His Work, so far
as they help us to gain a right view of His unchanged Person; to apprehend,
according to the measure of our powers, the conditions of that glorified
human life on which He has entered; to understand more vitally the fact
and the mode of His abiding Presence; to rise, if it may be, to a more



energetic conception of the real union of the seen and the unseen which He
has established and made known. In doing this it is not my object primarily
to meet difficulties or to attempt to prove an article of our common faith. I
wish at first to go back in feeling to the first Easter Morning, and then to
trace again, as the Evangelists have traced for us, the growth of the new
great thought of life which was on that day given to the world till it was held
in its fullness. I wish to learn, and, as I may be enabled, to point out, the
meaning of each detail in the several narratives of the Lord’s appearance. I
wish to ponder and to wait where light has not yet come. Such a course of
patient reflection brings an assurance deeper and more abiding than any
answer to isolated objections. It places the whole history before the student
in the power of life, and the sense of life carries him beyond the limits of
the letter.

But before entering upon the examination of the separate Evangelic
records, it will be necessary to notice some of the features which mark the
whole history. And it must never be forgotten that the history is not a
history of the Resurrection, but a history of the manifestation of the Risen
Christ. The fact of the Resurrection is assumed, but it is nowhere described.
A veil lies over all beginnings. When this original limitation of the subject is
firmly held, we have still to endeavour to apprehend the general conditions
under which the revelation was made, and the general form in which it has
been preserved, in order that we may be able afterwards to understand
better the constituent parts of it.

We have, then, to consider the character of the revelation itself and
the character of the record of the revelation.

1. It will be most convenient to take the second point first. And in
regard to the record of the revelation, we cannot but be struck, as
everywhere in the memorials of Christ’s work, by observing how little is told
us of all that was known. Of the forty days during which the Lord was seen,
how few, five or six perhaps, can be connected with any vision. (Acts 1:3.) Of
all the things which He spake concerning the Kingdom of God, how few
sentences, so far as we know, have been committed to writing. Of the light
which He poured upon the Scriptures concerning Himself, beginning from
Moses and from all the prophets, (Luke 24:27.) how few rays have been
preserved for the illumination and kindling of our hearts.



Or again, if we seek to make a connected picture of the events of the
first Easter Day, and to arrange the several scenes in due connection of time
and place, it is at once evident that there are great chasms in our
knowledge, and we learn patience in regard to that which is uncertain or
perplexing. We perceive that the difficulties by which the outward history is
beset spring from the abundant fullness of circumstances of which we know
only isolated fragments. Here and there glimpses are given of facts which
are not described, of an appearance to St. Peter, of an appearance to St.
James.  (Luke 24:24; 1 Cor. 15:7.)  And elsewhere we feel that silence was
almost a necessity. It was not, for example, for us to read how the Divine
Son in His glory met the Mother who had watched His long agony on the
Cross.

But while the record of the earthly manifestations of the Risen Lord is
thus fragmentary, each fragment is at the same time found to be instructive
with its peculiar lesson. This will be seen more plainly afterwards. Now it
will be enough to observe that there is the greatest variety in the
circumstances of the recorded manifestations. The Lord appears to one and
to many: to the loving, the waiting, the desponding, the doubtful: in the
garden, on the way, in the room, on the shore, on the hillside. Now He is
recognized at once, now slowly and with growing conviction. But with every
variety of circumstance there is one effect. The natural impression is – not
to go further now – that the revelation was given according to the need and
the power of those who received it; and hence we are encouraged to
conclude that by this means the record corresponds with the needs and
powers of all Christians to the end of time. As the revelation was a discipline
and preparation then, so the record is a discipline and preparation now. The
record is fragmentary, but it is also divinely typical. That which is incomplete
as a history is complete as a Gospel.

2. If we now turn to the Revelation itself, two characteristics will at
once strike us. It is a revelation of new modes of human life: it is a
revelation made only to believers. It is not the exhibition of the continuance
of an existence with which we are already acquainted, but the indication of
an existence for which we look. It is for the Church and not for the world, to
strengthen not to overpower.

The Revelation of the Risen Christ is indeed, in the fullest sense of the
word, a Revelation, an unveiling of that which was before undiscovered and



unknown.
Nothing perhaps (if we may anticipate results yet to be established) is

more surprising in the whole sum of inspired teaching than the way in
which the different appearances of Christ after His Resurrection meet and
satisfy the aspirations of man towards a knowledge of the unseen world. As
we fix our thoughts steadily upon them, we learn how our life is
independent of its present conditions; how we also can live through death;
how we can retain all the issues of the past without being bound by the
limitations under which they were shaped. Christ rose from the grave
changed and yet the same, and in Him we have the pledge and the type of
Our rising.

Christ was changed. He was no longer subject to the laws of the
material order to which His earthly life was previously conformed. As has
been well said: “What was natural to Him before is now miraculous; what
was before miraculous is now natural.” Or to put the thought in another
form, in our earthly life the spirit is manifested through the body; in the life
of the Risen Christ the Body is manifested (may we not say so?) through the
Spirit. He “appears” and no longer is seen coming. He is found present, no
one knows from whence; He passes away, no one knows whither. He stands
in the midst of the group of Apostles when the doors were shut for fear of
the Jews.  (John 20:19.)  He vanishes out of the sight (Luke 24:31) of the
disciples whose eyes were opened that they should know Him.  And at last
as they were looking, He was taken up, and a cloud received Him out of their
sight.  (Acts 1:10.)

The continuity, the intimacy, the simple familiarity of former
intercourse is gone. He is seen and recognized only as He wills, and when
He wills.  (Luke 24:44; comp. John 14:inf.)  In the former sense of the
phrase, He is no longer with the disciples. They have, it appears, no longer a
natural power of recognizing Him. Feeling and thought require to be
purified and enlightened in order that He may be known under the
conditions of earthly life. There is a mysterious awfulness about His Person
which first inspires fear and then claims adoration.  He appointed a place of
meeting with His Apostles, but He did not accompany them on their
journey. He belongs already to another realm, so that the Ascension only
ratifies and presents in a final form the lessons of the forty days, in which it
was included.



Thus Christ is seen to be changed, but none the less He is also seen to
be essentially the same. Nothing has been left in the grave though all has
been transfigured. He is the same, so that the marks of the Passion can
become sensibly present to the doubting Thomas: the same, so that He can
eat of the broiled fish which the disciples had prepared: the same, so that
one word spoken with the old accent makes Him known to the weeping
Magdalene: the same, so that above all expectation and against the
evidence of death, the Apostles could proclaim to the world that He who
suffered upon the Cross had indeed redeemed Israel; the same in patience,
in tenderness, in chastening reproof, in watchful sympathy, in quickening
love. In each narrative the marvelous contrast is written – Christ changed
and yet the same – without effort, without premeditation, without
consciousness, as it appears, on the part of the Evangelists. And if we put
together these two series of facts in which the contrast is presented, we
shall see how they ennoble and complete our prospect of the future. It is
not that Christ’s soul lives on divested of the essence as of the accidents of
the earthly garments in which it was for a time arrayed. It is not that His
body, torn and wounded, is restored, such as it was, to its former vigour and
beauty. But in Him soul and body, in the indissoluble union of a perfect
manhood, are seen triumphant over the last penalty of sin. In Him first (1
Cor. 15:53.) the corruptible puts on incorruption, and the mortal puts on
immortality, without ceasing to “be,” so far as it has been, that in Him we
may learn something more of the possibilities of human life, which, as far as
we can observe it with our present powers, is sad and fleeting; that in Him
we may lift our eyes to heaven our home and find it about us even here;
that in Him we may be enabled to gain some sure confidence of fellowship
with the departed; that in Him we may have our hope steadfast,
unmoveable, knowing that our labour cannot be in vain.

Now if this be so, if the Lord after His Resurrection laid open to men,
as they could bear it, a new life, it will be evident upon reflection that this
knowledge could only be given to the faithful (Acts 10:41): God gave Him to
be made manifest not to all the people but unto witnesses that were chosen
before by God. The Revelation was a Revelation to believers. This is the
second characteristic which we have marked. If we compare the scenes of
the Passion with the scenes of the Resurrection, we shall realize the
significance of the contrast. If we compare the teaching of the Life of



humiliation with the teaching of the Life of glory we shall realize its Divine
necessity. That which is of the earth can perceive only that which is of the
earth. Our senses can only grasp that which is kindred to themselves. We
see no more than that for which we have a trained faculty of seeing. If then
the Life of the Risen Lord had been simply a renovation or a continuance of
His former life, subject to the same conditions, and necessarily destined to
the same inevitable close, then the experience of unbelievers would have
been sufficient to test, the witness of unbelievers would have been
adequate to establish the reality of the Resurrection. But if it was a
foreshadowing of new powers of human action, of a new mode of human
being, then without a corresponding power of spiritual discernment there
could be no testimony to its truth. The world could not see Christ, and
Christ could not – there is a Divine impossibility – show Himself to the
world.  (Mark 6:5.)  To have proved by incontestable evidence that Christ
rose again as Lazarus rose again, would have been not to confirm our faith,
but to destroy it irretrievably. Only the believer, who, however imperfectly,
yet vitally had felt Christ’s power and known Him, could grasp and
harmonize the two modes of the Revelation of His Person. On the eve of His
Passion He had Himself shown the condition of this future knowledge.  
(John 14:21.)  Lord, what is come to pass, said one, that thou wilt manifest
Thyself to us and not unto the world? And the answer was given for all time:
If a man love me … my Father will love him, and we will come unto him.

The answer was given for all time. The law which held in the Apostolic
age holds still. The revelation of the Risen Christ, the revelation of that life
which shall be, is of necessity a revelation to believers. Sympathy is the
imperative condition of apprehending the Divine Presence. The knowledge
of Him who is perfect God and perfect man, the conqueror of death, the
unfailing Advocate, is reserved for those who love Him and strive to attain
to His likeness.

Yet a little while and the world beholdeth me no more; but ye behold
me: because I live, ye shall live also.
 

1.  The Revelation Through Love.
So the disciples went away again unto their own home. But Mary was

standing without at the tomb weeping: so, as she wept, she stooped and



looked into the tomb; and she beholdeth two angels in white sitting, one at
the head, and one at the feet, where the body of Jesus had lain. And they
say unto her, Woman, why weepest thou? She saith unto them, They have
taken away my Lord, and I know not where they have laid him. When she
had thus said, she turned herself back, and beholdeth Jesus standing, and
knew not that it was Jesus. Jesus saith unto her, Woman, why weepest thou?
whom seekest thou? She, supposing him to be the gardener, saith unto him,
Sir, if thou hast borne him hence, tell me where thou hast laid him, and I will
take him away. Jesus saith unto her, Mary. She turneth herself, and saith
unto him in Hebrew, Rabboni; which is to say, Master. Jesus saith to her,
Touch me not; for I am not yet ascended unto the Father: but go unto my
brethren, and say to them, I ascend unto my Father and your Father and my
God and your God. Mary Magdalene cometh and telleth the disciples, I have
seen the Lord; and how that he had said these things unto her.  John 20:10–
18.

Now when he was risen early on the first day of the week, he
appeared first to Mary Magdalene, from whom he had cast out seven devils.
She went and told them that had been with him, as they mourned and wept.
And they, when they heard that he was alive, and had been seen of her,
disbelieved.  Mark 16:9–11.

He that loveth me shall be loved of my Father, and I will love him, and
will manifest myself unto him.  John 14:21.

We have seen in a summary review that the record of the
appearances of the Risen Lord is fragmentary and yet divinely significant:
that the revelation which it contains of One changed and yet the same
enables us to realize, so far as it is needful or possible for us to do so, new
forms of human existence, and to pass in faith to the realm of being beyond
the grave. As a Revelation the incidents preserved in our Gospels are
complete. As a history they are most imperfect. The former truth will, as I
trust, be established by the fuller examination of them which we have to
make. The latter truth I simply restate with the object of cautioning those
who study the Gospels for themselves against the perilous assumption that
we are in possession of all the circumstances of the several events, so that
we are bound either to arrange them in a harmonious whole or to confess
that differences which we cannot completely reconcile must be fatal to the
accuracy of the Evangelists. Much, I believe, will always remain uncertain;



and the truest wisdom, the truest reverence, is to admit the difficulties
which thus remain, sure of this that a fuller knowledge if it had been given
us would have removed them.

We have already spoken of the general character of the
manifestations of the Risen Christ. If we go a step farther we shall see that
they fall both historically and spiritually into two groups, those of the first
Easter Day and those of the days which followed. The appearances on
Easter Day seem to be mainly directed to the creation of an immediate
present belief: those which took place afterwards to the establishment of a
belief in Christ’s future and abiding Presence. All alike in different ways lay
open the reality and the power of the spiritual life. But at first the true
personal Resurrection of Christ in the fullness of divine power is the one
fact which is variously revealed to the loving, the desponding, the doubting.
Then the permanent connection between Christ and His disciples is
unfolded in successive scenes. The teaching of the one group culminates in
the words: Handle me and see, for a spirit hath not flesh and bones as ye
behold me having; and As the Father hath sent me even so send I you.  (Luke 
24:39, John 20:21.)  The other in the words: Go ye and make disciples of all
the nations ... and lo, I am with you all the days, even unto the end of the
world.  (Matt. 28:19 f.)

Bearing this distinction in mind, we pass to the consideration of the
separate revelations of the Risen Lord. And while there is much that is
difficult to fix with precision in the recorded incidents of the first Easter
Morning, the main features of the events stand out plainly in all the records.
Women who had attended the Lord and wished to offer to Him the last
ministry of love visited the sepulcher early on the first day of the week, and
found the stone rolled away from its mouth and the sepulcher empty. They
heard then the tidings of the Resurrection by an angelic message and bore
the news to the disciples. So it was that love first sought the lost Lord, and
in answer to love He also first revealed Himself.

The brief summary which has been preserved at the end of St. Mark’s
Gospel, gives the testimony of the early Church (Mark 16:9): Jesus when He
was risen early on the first day of the week appeared first to Mary
Magdalene. Thus we know that the narrative of St. John, which lies now
before us, contains the first manifestation, the first words, the first
command, of the Risen Lord. In this light every detail gains a fresh interest;



and there is indeed hardly a word in the record which if we ponder it does
not add to the power of the lesson.

The Apostles, St. Peter and St. John, who had been called to the
sepulcher by Mary Magdalene, had returned to their own home.  (John 
20:10.)  They had verified her strange tidings, and then they waited no
longer. But Mary herself could not leave the spot. She thought only of what
she apprehended as her loss, and stood there weeping. She did not venture
to enter the sepulcher as the Apostles had done; but as she wept, she took
courage just to look in (παρέκυψεν). Even then the one object on which she
could dwell was her Lord. The vision and the inquiry of angels were unable
to surprise or to rouse her. In reply to their question she repeats with two
slight but significant changes (my Lord for the Lord, I know for we know) the
words which she had before addressed to the Apostles.  (John 20:2.)  She
pays no further regard to their presence. She makes no petition for their
help. They have taken my Lord, she replies shortly, and I know not where
they have laid Him. It is as if this was the one burden of her thoughts. To all
else she is blind and deaf. Half mechanically her grief found expression and
then she turned back. She may have felt, as we often do feel without seeing,
that someone had come near. She turned back and beholdeth Jesus
standing, and knew not that it was Jesus. How indeed could she know? For
her Jesus was the dead Body which she had seen laid in the grave, and
which she had come to embalm. “Her Lord” was just that which symbolized
and recalled His intercourse with her in old time. She could look back, but
she could not look forward. Even so, Jesus saith unto her, Woman, why
weepest thou? whom seekest thou?

His first words are thus an echo of the words of the angel; an echo
and something more, for He does not pause at their inquiry. He adds a
clause which half interprets the mourner’s sorrow, and the mourner’s error.
The question “Why weepest thou?” is deepened, explained, invested with a
power of sympathy by the further question: Whom seekest thou? Such
sorrow, so the words imply, must be for a person and not for a thing, rightly
understood for the living and not for the dead. And the words were not
wholly without effect. Mary Magdalene no longer, as before, simply sets
forth her loss. That, she feels, is understood. And so she implies in the
question which follows that the supposed gardener had divined her secret.
Starting from the sense of fellowship, she is so far moved as to look for



some relief to her suspense. She, who had made no request to the angels,
makes a request to the stranger. Sir, if thou – if thou a friend – hast borne
Him hence tell me where thou hast laid Him, and I will take Him away. There
is no need of explaining who that “He” is. There is no reckoning for the
future. Love makes her strength appear sufficient for any effort. I will take
Him away. I, a weak and lonely woman, will provide that our most sacred
treasure shall hereafter be exposed to no risk. At this point we must
suppose that a brief pause followed. Mary received no answer, and fell back
to her former attitude of mourning. Simple human love had, as it seemed,
done its uttermost and done its uttermost in vain. Then, in the crisis of her
hopelessness, Jesus saith to her (John 10:3) Mary. He calleth her by name as
the Good Shepherd, and in that personal address He awakens her true self,
as when before He had cast out from her seven demons. The blinding veil of
a self-chosen grief is torn off. She feels at once what she is and what the
Speaker is to her. Simply, decisively, in word and act she expresses her
newborn faith, and turning once again saith to Him in the Hebrew tongue –
in the language of sacred converse – Rabboni – my Master.

Word and act express her faith, and express it both in its strength and
in its failure. She welcomes Him whom she had lost, but she welcomes no
more. She has no loftier title for Him than that which past experience had
made precious, Master, Teacher, applied here only to the Lord after His
Resurrection. She substitutes, as we can see, a knowledge of His true
humanity for a knowledge of His whole Person, Divine as well as human.
She thinks that she can now enjoy His restored Presence as in time past. She
assumes that the return to the old life exhausts the sum of her Master’s
victory over death. Just as she would have been content before if only she
could have found the dead Body which she had come to anoint, that Body
which she called her Lord, so now she would be content if she could retain
Him, as she seemed to see Him, in a corruptible or mortal body.

Therefore in His reply Christ disciplines and raises her love. Touch me
not, He says, or rather Take not hold of me, for I am not yet ascended to the
Father. Do not, that is, cling to me, as though you could know me as I am
through that which falls under the senses. Do not embrace that which is
partial as though it were complete. For I am not yet ascended to the Father:
I have not yet entered upon, or, as the idea may perhaps be better
expressed, I have not yet revealed under the forms of time that perfect



communion with God in heaven which will give more than you can yet
understand. There was indeed something beyond the outward restoration
to earth which had to be realized before that fellowship towards which
Mary reached could be established as abiding. When the Ascension, the last
triumph, was apprehended, then, and not till then, she would be able to
enjoy uninterruptedly the intercourse which was as yet impossible. Christ
had come back, not for one, but for many. Meanwhile therefore there was
an office for her to fulfill. Her love did not lose its reward. As she had been
the first to bear to the disciples the tidings of that which seemed to be her
loss and theirs, so she was appointed to be the first to announce to them
the coming and glorious change which crowned Christ’s work and
established theirs. Go to my brethren, He continued, and say unto them, I
ascend unto my Father and your Father, and my God and your God.

In this one brief sentence the final relation of Christ to His people is
determined, that relation which holds for us. The thought of the
Resurrection as a mere outward fact is swallowed up in the thought of the
Ascension, which is its spiritual interpretation. The message is not “I have
risen,” but “I ascend”: and not “I shall ascend,” but “I ascend.” The
revelation was in part a promise as well as a fulfilment. The Lord’s work was
done, but its import had to be progressively apprehended by men. For
Christ Himself the change from death to life, from humiliation to glory, was
complete, but its fullness had to be made known to the Apostles. The
ascent to the Father was the condition of the greater works which they
were to do.  (John 14:12.)  Accordingly the transformation, which was at last
symbolized by the visible taking up into heaven, was being brought home to
them during the forty days, as they gradually became familiarized with the
nature of their Master’s higher life.  (John 20:17.)  And as Christ binds His
followers to Himself in this His first greeting of victory, so at the same time
He makes clear forever the difference of being by which He is separated
from them. They are “brethren,” sons with Him of one Father, but sons
otherwise than He is; they by adoption, He by essence; they in Him, He in
Himself. Their Father is His Father, their God is His God, yet in different
relations. The words sound to us from that first Easter message harmonizing
the contrasts and conflicts of our divided being, proclaiming earth to be
heaven’s ante-chamber, uniting without confounding the Divine and human.
I ascend, Christ says, not to our Father, as if one term could embrace Him



and His, not to my Father alone, not to your Father alone, but – to my
Father and your Father, and my God and your God.

Such appear to be the stages in this first manifestation of the Risen
Christ, in which He fulfilled His promise, “I will manifest myself to him that
loveth me.”  (John 14:21.)  It was through the love of the weak that the
Resurrection was announced to the Apostles. We can at once acknowledge
the fitness of the divine order; and if we observe in the unfolding of the
marvelous history the blindness of self-concentrated sorrow, the haste, I
had almost said, the willfulness of love, and on the other hand the
tenderness of Christ’s personal voice, His disciplining of mistaken devotion,
His raising of imperfect faith, His injunction of an Evangelic charge, we shall
see how we have in it a clear exhibition of the significance of the
Resurrection as a beginning, a preparation, a pledge of our fellowship even
now with a spiritual order, to which we are trained to strive forward, and
which we are bound, according to our powers, to seek and to show about
us. We shall see how we have in it lessons which can never be out of date, a
manifestation luminous for our own days.

Not on the first Easter Morning only (Mark 16:9.) have those who
have truly loved Christ, those who have felt His healing power, those who
have offered up all to His service, been tempted to substitute the dead Body
for the living Lord. Not on the first Easter Morning only have devout and
passionate worshippers sought to make that which is of the earth the
center and the type of their service. Not on the first Easter Morning only
have believers been inclined to claim absolute permanence for their own
partial apprehension of Truth. Not on the first Easter Morning only, but in
this later age I will venture to say more than then. For it is impossible when
we look at the subjects and methods of current controversy not to ask
ourselves sadly whether we ourselves are busy in building the tomb of
Christ, or really ready to recognize Him if He comes to us in the form of a
new life; whether we are fruitlessly mourning over a loss which is in fact the
condition of a blessing, or waiting trustfully for the transfigurement of the
dead past. It is impossible to open many popular books of devotion, or to
read many modern hymns, without feeling that materialism has invaded
faith no less than science, and that enervating sentimentalism is corrupting
the fresh springs of manly and simple service. It is impossible not to fear,
when in the widespread searching of hearts men cling almost desperately



to traditional phrases and customs, that we may forget the call of Christ to
occupy new regions of thought and labour in His Name.

The dangers are indeed most pressing, but the narrative on which we
have just dwelt, while it reveals their essential character brings to us hope in
facing them. If the love, in virtue of which alone they are formidable,
narrow, misguided, intolerant, as it is, is also sincere, it cannot finally miss its
true object. The love of Mary which at first hid Christ, none the less brought
her to Him and Him to her. He appeared to her first, as we must believe,
because she was most conscious of her need of Him. He in due time
interpreted her need though she misunderstood it. She saw no more than
she expected to see, but He opened her eyes to a truer vision. He made
Himself known through sympathy. Such is the law of His working. His
earliest words to every suffering child of man will always be “Why weepest
thou? Whom seekest thou?” The sorrow which partly veils the Presence
quickens the search. And if the voice, when it comes to each one of us,
awakens in the silence of our souls the true conviction that we do want a
living Friend and Saviour and not a dead Body, some relic which we can
decorate with our offerings or some formula which we can repeat with easy
pertinacity, then we in our turn shall be strengthened to bear the discipline
by which Christ in His glory leads us to a fuller and truer view of Himself and
of His kingdom. We shall endure gladly the removal of that which for the
time would only minister to error. We shall be privileged to announce to
others that He whom we have found through tears and left in patient
obedience, is moving onwards to loftier scenes of triumph. We shall learn to
understand why the Lord’s own message of His Resurrection was not “I have
risen” or “I live,” but “I ascend.” We shall listen till all experience and all
history, all that is in the earth of good and beautiful and true, grows
articulate with one command, the familiar words of our common service,
Sursum corda, “Lift up your hearts”; and we shall answer in humble
devotion, in patient faith, in daily struggles within and without, “We lift
them up unto the Lord,” to the Lord Risen and Ascended.
 

Appendix to 1.
And they departed quickly from the tomb with fear and great joy, and

ran to bring hie disciples word. And behold, Jesus met them, saying, All hail.
And they came and took hold of his feet, and worshipped him. Then saith



Jesus unto them, Fear not: go tell my brethren that they depart into Galilee,
and there shall they see me.  Matt. 28:8–10.

It is difficult to determine the relation in which this narrative stands to
John 20:10–18. It has been held that St. Matthew, giving a summary
account of the manifestations of the Lord, has described the appearance to
Mary Magdalene as given to the women generally, of whom Mary was the
representative. Others again have maintained that the appearance to “the
women” was distinct from the appearance to Mary Magdalene, and granted
to them on their way from the sepulcher while Mary still lingered there. In
support of the first view it is urged that the narratives of St. Matthew and
St. John, while they differ in details, agree in the most important features. In
both cases homage is offered to the Lord in the same way (Matt. 28:9, John
20:17). In both cases He abruptly cuts it short by enjoining the deliverance
of a message to the Apostles. In both cases He calls the Apostles by the
unique title of “brethren” (Matt. 28:10, John 20:17).

On the other hand it may be replied that such coincidences
correspond with the similarity of circumstances: that the feelings of the
women would be in a great degree like the feelings of Mary, and so would
be disciplined by the Lord in the like manner: that there is no improbability
in two such revelations: that this being so, it is more reasonable to maintain
the full natural sense of the two narratives, which implies two incidents.

It is not material to our present purpose to choose between these
two different views. The narrative of St. Matthew adds nothing to that of St.
John in respect to the appearance of the Lord as a revelation of Himself. The
general phrases “All hail” (Χαίρετε, verse 9), and “Fear not” (verse 10), have
a more emphatic expression in the personal addresses “Woman, why
weepest thou?” (John 20:15), and “Mary” (John 20:16). So also the
connection of the vision of the Lord with Galilee suggests the idea which is
presented in its most complete form in the announcement of the Lord’s
Ascension in St. John.

The corresponding details which have been preserved in the two
narratives must be taken together. When so studied the message recorded
by St. John throws light upon that recorded by St. Matthew. In this
connection it cannot but seem strange that many writers should have
supposed that the command, Go tell my brethren that they depart into
Galilee, and there shall they see me (Matt. 28:10), excludes the idea of



manifestations of the Lord at Jerusalem. It would be equally just to argue
that the message in St. John, Go unto my brethren and say to them I ascend
unto my Father... (John 20:17), excludes all further manifestations
whatsoever. In each case a decisive truth was indicated.  Jerusalem was set
aside from being the spiritual center of the new kingdom (comp. Matt. 4:15
f.), though the disciples tarried there that all the teaching of the Law might
find fulfillment (Luke 24:48 f.). So it was that Christ was revealed in Galilee
as the universal sovereign, although the disciples started from Jerusalem on
the fulfillment of their worldwide mission (Acts 1:8). And again Christ was to
be proclaimed in His Divine exaltation: His return to the Father was the
condition of the greater works which the disciples were to accomplish. Thus
the vision in Galilee and the ascent to the Father served to characterize the
revelation which was to be given.

It is worthy of notice that the Hebrew (Nazarene) Gospel recorded (so
far as there is direct information) only appearances of the Lord at
Jerusalem, to James (comp. 1 Cor. 15:7), and “to those with Peter” (Luke
24:36 ff.).
 

2.  The Revelation Through Thought
And behold, two of them were going that very day to a village named

Emmaus, which was threescore furlongs from Jerusalem. And they
communed with each other of all these things which had happened. And it
came to pass, while they communed and questioned together, that Jesus
himself drew near, and went with them. But their eyes mere holden that
they should not know him. And he said unto them, What communications
are these that ye have one with another; as ye walk? And they stood still,
looking sad. And one of them, named Cleopas, answering said unto him,
Dost thou alone sojourn in Jerusalem and not know the thugs which are
come to pass there is these days? And he said unto them, What things? And
they said unto him, The things concerning Jesus of Nazareth, which was a
prophet mighty in deed and word before God and all the people: and how
the chief priests and our rulers delivered him up to be condemned to death,
and crucified him. But we hoped that it was he which should redeem Israel.
Yea and beside all this, it is now the third day since these things came to
pass forever certain women of our company amazed us, having been early



at the tomb; and when they found not his body, they came, saying, that they
had also seen a vision of angels, which said that he was alive. And certain of
them that were with us went to the tomb, and found it even so as the
women had said: but him they saw not. And he said unto them, O foolish
men, and slow of heart to believe in all that the prophets have spoken!
Behooved it not the Christ to suffer these things, and to enter into his glory?
And beginning from Moses and from all the prophets, he interpreted to
them in all the scriptures the things concerning himself. And they drew nigh
unto the village, whither they were going: and he made as though he would
go further. And they constrained him, saying, Abide with us: for it is toward
evening, and the day is now far spent. And he went in to abide with them.
And it came to pass, when he had sat down with them to meat, he took the
bread, and blessed it, and brake, and gave to them. And their eyes were
opened, and they knew him; and he vanished out of their sight. And they
said one to another, Was not our heart burning within us, while he spake to
us in the way, while he opened to us the scriptures? And they rose up that
very hour, and returned to Jerusalem, and found the eleven gathered
together, and them that were with them, saying, The Lord is risen indeed,
and hath appeared to Simon. And they rehearsed the things that happened
in the way, and how he was known of them in the breaking of the bread. 
 Luke 24:13–35.

And after these things he was manifested in another form unto two of
them, as they walked, on their way into the country. And they went away
and told it unto the rest: neither believed they them.  Mark 16:12 f.

He hath been raised on the third day according to the scriptures.  1
Cor. 15:4.
 

There are two ways, it may be said generally, by which we can attain
the highest spiritual truth, the way of feeling, and the way of thought. The
heart stirred by religious affection knows its own wants and directly
recognizes Him who can satisfy them. The understanding quickened by a
sense of Divine order in life comes to acknowledge Him in Whom the
promise of the ages is fulfilled. So it was that on the first Easter Day the
Risen Lord revealed Himself to Mary Magdalene and afterwards to the two
disciples on the way to Emmaus, and through their contrasted experience
prepared the disciples for the crowning revelation to the assembled body.



He purified feeling and He disciplined thought, that His great commission
might be welcomed and accomplished.

The manifestation to the two disciples (Luke 24:13 ff.) is closely
related as a parallel, a contrast and a complement to the manifestation to
Mary Magdalene. Both were appearances to individual disciples. Both were
appearances to those who were sadly mourning over a supposed loss. Both
were for a time misinterpreted. Both were at last apprehended as laying
open hitherto unknown spheres of Truth. So far they were alike, but in
other respects they were widely different. That first appearance was
granted to a loving woman, this to reasoning men. That was the elevation of
personal devotion. This was the confirmation of social hope. That discloses
to us something of the conditions of Christ’s Presence. This discloses to us
something of the manner in which the Presence is offered and realized.

Thus the two revelations have remarkable features of likeness and
difference. And when taken together the two signally illustrate the principle
which has been laid down that the Evangelic records, however fragmentary
(not contradictory) as a history, are complete as a revelation. They cover a
large part of the separate experience of Christians. We can find in them
each for ourselves the divine answer to our own characteristic difficulties,
the sufficient pledges to assure us that Christ is waiting to help us; that He is
ready on the one side to lift our affections to a loftier realm than we have
yet reached, and on the other to guide our reasonings to surer conclusions
than we have yet gained.

The first thing perhaps which strikes us in the history of the
appearance to the two disciples as a history is the fact that we know
nothing more of the disciples themselves than what the incident itself
brings to notice. They were not Apostles; they were not (so far as it
appears) in any way distinguished. In this respect they were unlike Mary
Magdalene, whose personality brings out the inmost character of the lesson
which she received. Feeling indeed is in its essence personal, while thought
is in its essence impersonal. Of one of the disciples the name has been
preserved, but of him we possess no more individual details. And the name
Cleopas, though similar in sound to that of Clopas (Cleophas), the father of
James, is wholly distinct from it.  (John 19:25, Matt. 10:3.)  Of the other
nothing can even be conjectured with any probability. They appear, if I may
so speak, as average men from the company of the first believers. For a



brief space they stand in the full light of the Divine Presence. They show
their expectations, their difficulties, their weakness, their strength. They
deliver their witness and then they are lost in the church. They are lost, and
at the same time the lesson which they had first been allowed to learn
shaped the Apostolic interpretation of the Old Testament.

But though these two disciples are themselves unknown, nothing can
be more vivid or more natural than the picture which is drawn of the
conflict of their thoughts. They had heard the first tidings of the Easter
Morning, of the vision of angels and of the empty tomb. But these vague
and uncertain messages seemed to them wholly outweighed by the terrible
and patent fact of the Crucifixion. Such reports, partially confirmed by some
of the Apostolic company, were not even sufficient to keep them in
Jerusalem till something more definite could be ascertained. They had once
looked for a national deliverance. They had once hoped that Jesus of
Nazareth was the promised Saviour: He that should redeem Israel. But that
expectation was over. His death, so they concluded, had falsified their
former belief. And even His Personal appearance to them, as they were then
minded, would not have restored what seemed to have been taken away.
But while this was so, they still clung loyally to so much of their original faith
as was untouched by the tragic end of their Master. Like Mary, though in
another sense, they held the dead Christ to be their Lord. They were not
ashamed to reckon themselves still followers of the Crucified. They
ventured to proclaim even to a stranger that He who had so died was a
mighty prophet. They assumed that His fate was the one chief subject of
attention. Dost thou alone sojourn in Jerusalem, they said to their
questioner, and not know the things which are come to pass there in these
days? They still felt that the surprising rumours of the women, coupled with
what their Lord had said more than once of a vision on the third day, might
have some meaning which they had not at present learned. Their debate
was eager and earnest. But as yet their interpretation of the past barred the
way to the fullness of faith.

Such was their position, when it came to pass that while they
communed and questioned together, Jesus Himself drew near and went with
them. And since it was so, it was no marvel that their eyes were holden that
they should not know Him. We need not speculate as to the manner in
which their eyes were holden. It is enough for us to remember that God



may rightly be said to do through His inexorable laws that which we
ourselves bring about. We can see (as I said before) only that which we have
the faculty of seeing. And if we fail to train, to use, to refine our power of
vision, so far our eyes are holden. The want of outward perception may in
this case have corresponded with the want of inward perception. The
disciples loved still, and Christ came. They doubted, and His person was
veiled. He came that He might be known, yet He could only be known by
the faith which He purposed to quicken. There was a hiding, so to speak,
without that there might be a manifestation within. The fact is a speaking
parable.

But though the disciples failed to recognize their fellow traveler, they
were at once arrested by His questions. Currents of sympathy were mingled
with this first address as when He spoke to Mary. They stood still, looking
sad, and in reply they laid bare their hearts. This indeed was Christ’s, design.
It was not that they could tell Him anything which He did not know, but
rather He enabled them to give distinct shape to their own sorrows.

Then when all was set forth up to the last pathetic utterance, but Him
they saw not, the Lord at once met the doubts which they had raised and to
which they had yielded. With loving decisiveness he marked sharply their
double error; (Luke 24:25.) O foolish men and slow of heart to believe in all
that the prophets have spoken. They had failed to believe the prophets from
lack of intelligence and from lack of sympathy. They were without the
mental force which seizes the whole scope of the divine order. They were
without the moral enthusiasm which reconciles seeming contradictions. He
led them therefore as they could follow to a fuller view of God’s ways. He
helped them to see that their central difficulty – the Crucifixion of Jesus –
was in fact an essential part of the counsel of God. So far from it being true,
as they had thought, that suffering was fatal to the Messiahship of Jesus of
Nazareth, their new companion made them feel that it was necessary that
the Christ should suffer and so enter into His glory. And beginning from
Moses, and from all the prophets, He interpreted to them in all the
Scriptures the things concerning Himself.

It is easy to understand how the great truth, “Redemption through
Sacrifice,” dawned upon them as He spoke, how they welcomed the reproof
which opened the way to truer knowledge, how their hearts were kindled
with a fire of love, how the whole course of their national history became



luminous with a purpose which they saw fulfilled in their crucified Master.
The hope which was quenched came back. The faint spark of remaining
faith was fanned into a flame. Then came the end. Christ had joined them of
His good pleasure. They kept Him, when He offered them the choice of
separation, of their own will. It was indeed natural that they should
constrain such a Teacher to abide with them. It was natural that He should
take the chief place at their evening meal. By this time their souls were in
sympathy with His whole life and work. And so it came to pass when He had
sat down with them to meat, He took the bread and blessed and brake and
gave to them; and their eyes were opened and they knew Him. A moment
was sufficient for the full and final apprehension of the crowning Truth. For
an instant they saw in glory what they had at length felt to be Divine even in
humiliation, and then He vanished out of their sight.

Such is the history, and the manifestation had done its work. There
was no need of any longer continuance of the Lord’s visible Presence.  Just
as Mary had been forbidden to cling to Him whom she had recovered, so for
these two disciples it was expedient that the Lord should go away. He was
parted from them for a season that they might have Him forever. But like
Mary they learned that their experience was not for themselves alone.
Without any express command faith interpreted its mission: They rose up
that very hour and returned to Jerusalem. ... And they rehearsed the things
that happened in the way and how [the Lord] was known of them in the
breaking of the bread.

If now we endeavour to gather into a brief compass the abiding lesson
of this second recorded appearance of the Risen Christ, we may, I think, say
truly that it conveys to us a lively sense of the way in which the Lord is the
life of all history. Not in startling visitations or great deliverances only, but in
the still, gentle, currents of life He is working His good pleasure. Not in a few
scattered predictions, but in all the Scriptures we find the things concerning
Him. Far beneath the outward sign – the type, the judgment, the word – lies
the spirit of prophecy which is the witness to Jesus.  (Rev. 19:10.)  Above all
it shows to us how the great mystery of suffering and death is the condition
for the conquest of evil and not the declaration of the triumph of evil. If it
behooved, if, that is, it was in accordance with the will of God that the Christ
should suffer and so enter into His glory, and if we can be enabled to see
this necessity and see also the noble issues which flow from it, then we can



understand how the same necessity must in due measure be laid upon His
brethren. And those who have had the courage to look upon the whole
state of the world and of humanity, who have watched the slow agonies of a
last illness, who have felt the awful silence when the breath long feebly
drawn comes no more, who have looked upon the cold marble features
which hardly recall the loved form, will know that we need such light in the
darkness of the inevitable future. It is most false, false to experience and
false to the Gospel, to deny or to extenuate the reality and the bitterness of
grief and pain. And it is not surprising that clear thinkers, who are deaf to
the voice of the Risen Christ, maintain that this checkered world must have
been made by a Being imperfect either in goodness or in power. But, thanks
be to God, Christ has reconciled in His own Person the contradictions of life,
and proved once for all that through these comes at last the perfect
fulfillment of a Father’s wisdom, and of a Father’s love.

Under one aspect then, Christ, the Risen Christ, is everywhere present
though our eyes be holden, and in Him all things are; (Col. 1:17.) but this
history of the journey to Emmaus carries with it other and more personal
teachings. It brings before us how Christ, the Risen Christ, in a special sense
draws near to each one of us severally, how He adds Himself to the two or
three gathered together in His name, how He journeys with us, how He
enlightens our reason and fires our affections, how He abides under the
shelter of our dwellings, how at some supreme moment, it may be, He
allows us to see, with the eyes of the spirit, a brief vision of His majesty.

For that which was enacted on the evening of the first Lord’s Day has
been fulfilled, and is fulfilled no less surely and tenderly through the
experience of all believers. Christ draws near to us now, as to those
unknown wayfarers, with purposes of love.

Christ draws near to us when in the sacred intercourse of friendship
we speak of our highest hopes and of our greatest sorrows, when we dare
to throw off the veil of conventional irony, and talk openly of that which we
know to lie deepest in our nature.

Christ draws near to us at the sad season when He seems to have
been finally taken away, if we are not ashamed to confess, in the apparent
disappointment of our hopes, that we are still His disciples.

Christ draws near to us when at some solemn appeal we pause on our
journey, and stand in wondering sorrow perhaps, not knowing what answer



to give to an unexpected and importunate questioner whose words touch
us to the quick.

Christ draws near to us at the very crisis when we strive to give
distinctness to our misgivings and to our difficulties. He asks us to speak
freely to Him, and accepts the most imperfect confession of a sincere faith
as the basis of His tender discipline.

Christ draws near to us when humbly and honestly we ponder His 
word.  The study is difficult – far more difficult than we commonly suppose,
and far more fruitful – but He illuminates the dark places, and through a
better understanding of the letter guides us to a warmer sympathy with the
spirit.

Christ draws near to us when we take gladly the reproof which reveals
to us our ignorance and our coldness, and resolutely strive to retain in our
company the Teacher who by sharp methods has made us better able to see
the Truth.

Christ draws near to us when we are bidden to draw near to Him at
His Holy Table, and there gives us back with His blessing the offerings which
we have brought to Him.

So Christ draws near to us, or at least He waits to draw near to us, in
the manifold changes of our mortal life, near to us as we go in and go out in
the fulfillment of our common duties, near to us when we are reassembled
in our homes, near to us in the time of trial and in the hour of death.

The journey to Emmaus is indeed both in its apparent sadness and in
its final joy an allegory of many a life. We traverse our appointed path with a
sense of a void unfilled, of hopes unsatisfied, of promises withdrawn. The
words of encouragement which come to us, often from strange sources, are
not sufficient to bring back the assurance which we have lost. Yet happy are
we if we open our griefs to Him who indeed knows them better than
ourselves, if we keep Him by our side, if we constrain Him to abide with us.
Happy if at the end, when the day is far spent, and darkness is closing
round, we are allowed to see for one moment the fullness of the Divine
Presence which has been with us all along half cloud and half light. But
happier, and thrice happy, if when our hearts first burn within us, while life
is still fresh and the way is still open, as One speaks to us in silent
whisperings of reproof and discipline, speaks to us in the everliving record
of the Bible, we recognize the source of the spiritual fire. This we may do –



nay, rather, if our faith be a reality, this we must do – and so feel that there
has dawned upon us from the Easter Day a splendour over which no night
can fall.

The Resurrection of Christ is no isolated fact. It is not only an answer
to the craving of the human heart. It is the key to all history, the
interpretation of the growing purpose of life. Christ hath been raised, not as
some new, strange, unprepared thing, but Christ hath been raised according
to the Scriptures. So God fulfilled the promises which in many parts and in
many fashions lie written in the whole record of the Bible.
 

3.  The Conviction of Faith.
And as they spake these things, he himself stood in the midst of them,

and saith unto them, Peace be unto you. But they were terrified and
affrighted, and supposed that they beheld a spirit. And he said unto them,
Why are ye troubled? and wherefore do reasonings arise in your heart? See
my hands and my feet, that it is I myself: handle me, and see; for a spirit
hath not flesh and bones, as ye behold me having. [And when he had said
this, he showed them his hands and his feet.] And while they still disbelieved
for joy, and wondered, he said unto them, Have ye here anything to eat?
And they gave him a piece of broiled fish. And he took it, and did eat before
them.  Luke 24:3–43.

And afterward he was manifested unto the eleven themselves as they
sat at meat; and he upbraided them with their unbelief and hardness of
heart, because they believed not them which had seen him after he was
risen.  Mark 16:14.

I was dead, and behold, I am alive for evermore.  Apoc. 1:18.
The appearances of the Risen Lord which we have already considered,

the appearance to Mary Magdalene, and the appearance to the two
disciples on the road to Emmaus, were distinctively appearances to
individuals, suited to meet personal needs and to satisfy personal
misgivings. And there was still a third appearance of the same kind on the
first Easter Day, of which the occurrence only has been recorded.  (Luke 
24:33 f.)  When the wayfarers returned to Jerusalem, they found the eleven
gathered together, and them that were with them, saying, The Lord is risen
indeed and hath appeared to Simon. We can imagine in some measure what



that meeting with St. Peter was: how the bitter tears of the Apostle were
welcomed and stayed, how he was prepared for the fulfillment of the
second part of his Master’s words as the first had been sadly fulfilled: Thou
canst not follow me now; but thou shalt follow afterwards (John 13:36.),
how he was disciplined so as to keep only the courage out of his former
confidence, and only the spirit of self-sacrifice out of his former impetuous
devotion.

In these three personal appearances the Risen Lord dealt with the
three greatest personal trials of men: with bereavement, with doubt, and
with sin. He showed that love will not ever in the end be left desolate or
wasted. He showed that patient thought will be guided at last through
larger experience and fuller sympathy to sustaining truth. He showed that
penitence is effectual with God. But still something remained to be done
before the day was ended. Christianity deals not only with individuals but
with a society. The Gospel is embodied in a Church. It was necessary
therefore, if we dare so speak, that the Risen Christ should reveal Himself to
the representatives of His future Church, and make clear to them the
completeness of His victory over death: that He should on the one hand
show them evidently the nature of their announcement; and that He should
on the other confirm to them the authority of their commission. This was
what He did when He presented Himself on the evening of the first Lord’s
Day to the little company, gathered together, as we cannot but believe, in
the Upper Room which was hallowed by the memories of the last Supper.

In this connection we can see that the two earlier appearances which
have been recorded fulfilled an important preparatory function. Even
though the tidings of those to whom they were granted did not produce a
complete faith, yet they must have created expectancy and hope.  (Mark 
16:13 f.) “The eleven and those that were with them” were ready in some
degree to receive the Lord, as ready as men can be to face the powers of
another world.

In the revelation of the Easter evening we have then a social
revelation of the Lord, and it is presented to us by the Evangelists under the
two aspects which have been already indicated. St. Luke has chosen out of it
those particular details which enable us to see how it wrought a public
conviction of the reality of the Lord’s Resurrection, of the absolute identity
of Him that was crucified with Him that had overcome the grave; and so he



establishes the true humanity of our heavenly King. St. John again assumes
all this as known, and goes on to recall the signs of sovereign majesty by
which the first manifestation of Christ to His Church was accompanied; and
so he establishes the Divine power of Christ’s visible kingdom. There is, as
will be seen afterwards, a minute contrast and correspondence between
the two narratives. But I do not dwell on this now. I wish to speak only of
the record of St. Luke, (Luke 24:36 ff.) and to consider by the help of his
narrative how the Apostles were assured of that Gospel of the Resurrection
which it was their work to preach, and how they were taught to interpret it.

One thing cannot fail to strike the reader when he compares the
record of this manifestation with the narratives which have been already
considered. Now for the first time we read of fear and disbelief being found
in those who see the Lord. For a time Mary Magdalene and the two
disciples failed to recognize Him. But when their eyes were opened, their
joy and their faith were perfect. The fullness of love, the intensity of purified
understanding, cast out the instinctive terror which attaches to the sight of
the unearthly. It was nothing to them that He whom they had found was
instantly withdrawn. They knew in their own hearts that they had found
Him. But, as we must observe, this assurance was for themselves. It was not
of a kind which they could convey with certainty to others. The incredulous
might say that they were enthusiasts and had seen a vision. And so in fact
we read in general terms in the appendix to St. Mark’s Gospel, that they
who heard Mary Magdalene’s message “disbelieved”; and that when the
two told what had befallen them “unto the rest, neither did they believe
them.”  (Mark 16:11, 13.)

It was then this general, this natural incredulity of men which was to
be overcome; and those to whom the new revelation was given fairly
represented the conditions under which such incredulity is found.
Experience, hope, doubt, despondency, disbelief, were contending among
them for the mastery. They were a mixed company in which there were
manifold varieties of temperament and inclination. And so the Lord in His
love met their requirements. The mode of His manifestation offered
facilities for testing its character. Opportunity was given to all for realizing
and overcoming doubt. There was no room for mistake or for enthusiasm.
The calm trust which was created in these first skeptics brings confidence to
us.



It has often been said, and it is said still, that the belief in the Lord’s
Resurrection was shaped and spread by those who were familiar with the
idea and who were eager to find in it the fulfillment of their hopes. The
narrative of St. Luke, which is before us, is an answer by anticipation to such
assertions. We see here in a vivid transcript from life that the idea of the
Resurrection was strange and even alarming to the disciples as a body. We
see that belief was enforced only after long resistance.

These facts are, as has been said, brought before us in a transcript
from life, in act and not in assertion; and the manner in which they are
brought before us is singularly true to nature. It was evening and there was
now quiet and leisure.  (Luke 24:36.)  The eleven and their companions
were talking of the events of the day. They were evidently gathered
together for counsel, or in some vague hope. The Lord, they said one to
another, hardly realizing what they meant, is risen indeed. And as they spake
these things [Jesus] Himself stood in the midst of them, and saith unto them,
Peace be unto you. Rebuke, discipline, instruction, came afterwards. The
first words were words of loving encouragement, and the disciples had need
of it. For their feelings were at once changed by what they saw. It is easy
perhaps to speak of one coming to us from beyond the grave, but to be face
to face with such a one is another thing. Flesh and blood must shrink from
contact with the other world. This sudden, unprepared, mysterious
appearance was not what even believers had looked for. They were terrified
and affrighted and supposed that they beheld a spirit. How else could they
explain His Presence in the midst when the doors were shut? He was simply
there as they spoke of Him.  (John 20:9.)  And if they knew not in any sense
that He must rise from the dead, it was as yet inconceivable that He should
rise wholly changed and yet wholly the same. They had distrusted others,
and now they distrusted themselves. Nothing can be further removed from
any precipitancy of belief. Nothing can be less like hope taking shape as fact.
Even so the Lord read their thoughts and answered them. He offered
Himself to sight and touch. Why, He asks, are ye troubled? and wherefore
do reasonings arise in your hearts? There is, He implies, a double trial for
faith in the awfulness of all spiritual intercourse and in the difficulty of
testing its certainty. But that world which I lay open is not such as you have
shaped. See my hands and my feet, that it is I myself. Handle me and see, for
a spirit hath not flesh and bones, as ye behold me having. And while they



still disbelieved for joy and wondered, He said unto them, Have ye anything
to eat? And they gave Him a piece of a broiled fish; and He took it and did
eat before them.

We marked before what was the Apostles’ doubt when the Lord
came. The history of the Church is the witness to the faith which was
produced by His coming. Slowly, jealously, almost reluctantly, the faith was
embraced, and then it became henceforward the power of a new life.

We can at once see how it was so. The Risen Christ was found to unite
in His Person two worlds. The Apostles, when He came to them, thought
that they beheld a spirit, not as once before on the Galilean lake a mere
phantom, but a Being of a different nature. His answer was, and is for all
time: Behold my hands and my feet that it is I myself: I who lived for you, I
who died for you, truly, perfectly, eternally man.

Such is the Truth which stands out as the foundation of the apostolic
preaching. Christ who rose is the very same Christ who suffered. This
assertion of identity is however guarded implicitly by the Evangelists against
misunderstanding. Careful reflection will at once show us that our bodies
are nothing more than the outward expression of unseen forces, according
to the laws of our present existence. If the medium, the element of
existence be changed, the form in which the sum of these forces, which
constitute the person, manifests itself will also be changed, changed
because the person is the same. And so we see in the Gospels that the
Risen Christ is, as I have said before, wholly changed while wholly the same:
changed because He now belongs in His humanity to a new order. He can
obey at His will the present laws of material being, but He is not bound by
them.

These considerations, though necessary if we wish to embrace the
whole truth as it is revealed to us, are soon lost in mystery; and they lie in
the background of the narrative of St. Luke. But still they are indicated, not
obscurely, if we compare the phrase flesh and blood cannot inherit the
kingdom of heaven (1 Cor. 15:50.) with the words which he has preserved: a
spirit hath not flesh and bones, as ye behold me having. At the same time
the main thought which St. Luke connects with the first manifestation of the
Risen Christ to His Church is that of His perfect humanity, and of His perfect
humanity especially in connection with His Passion. He teaches us to
connect the issue of His agony with His work in triumph. [The same truth is



indicated by the tense in St. Matthew 28:5, Jesus which hath been crucified (Ιησουν τον
εσταυρωμένον, not τον σταυρωθέντα). Comp. 1 Cor. 1:23, Gal. 3:2.] The prints of the
nails are not only signs of recognition, but also signs of victory. Just as we
have seen that the Lord in His discourse with the two disciples showed the
necessity of suffering as the condition of entrance to glory, so here He
points to His wounded hands and feet, as proving that He bears even within
the veil the tokens of redeeming love.

The conception is one on which Art has always loved to dwell. We
must all have seen again and again figures of the Lord in Glory raising His
wounded hands to bless, or pleading even on the throne of Judgment with
those who have rejected Him by the marks of His Death, so showing that by
these He is still known: that by these He still proclaims the unchanging
Gospel “Redemption through sacrifice”.  [The thought finds a peculiar expression in
the central boss of the western porch of Peterborough Cathedral, where the Father Himself
raises, as it were, in the sight of the world the wounded hand of His Son.]

But among the different shapes in which the thought has been
embodied none, I think, is more striking than a vision which St. Martin, the
soldier saint, related to have happened to himself. The terrible disorders of
the times led faithful men to think then that the day of judgment must be at
hand. Filled, as we may suppose, with such thoughts of the speedy coming
of Christ’s kingdom, the saint was one day, as he said, praying in his cell,
when suddenly it was filled with a glorious light in the center of which stood
a figure of serene and joyous aspect clothed in royal array, with a jeweled
crown upon his head, and gold embroidered shoes upon his feet. Martin at
first was half-blinded by the sight, and for a time no word was spoken. Then
his visitant said: “Recognize, Martin, him whom thou beholdest. I am Christ.  
As I am about to descend to the earth, it is my pleasure to manifest myself
to thee beforehand.” When Martin made no reply, he continued, “Why dost
thou hesitate to believe, when thou seest? I am Christ.” Thereupon Martin,
as by a sudden inspiration, answered, “The Lord Jesus did not foretell that
He would come arrayed in purple and crowned with gold. I will not believe
that Christ has come unless I see Him in the dress and shape in which He
suffered, unless I see Him bear before my eyes the marks of the Cross.”
Forthwith, so the story ends, the apparition vanished, and Martin knew that
he had been tempted by the Evil One. [Sulpicius Severus, V. M. xxv.]



Now whatever else we may think of this remarkable legend, so much
at least is certain, that the thought which it presents is most true. The
conviction which was borne in upon the soul of that courageous confessor
near fifteen centuries ago, when the world seemed to be hastening to its
ruin, is no less precious now. A Christ without the Cross is no Saviour for us.
The cross upon our foreheads is the token of our profession. The living
emblems of the cross upon our Lord are the pledge of the fulfillment of His
work. This is the first lesson of the appearance on the evening of Easter Day.
He who rose and sits at the right hand of God is “the same Jesus” who
suffered and died for us, the same in power of sympathy, the same in
prevailing love.

If it were not so, the very thought of the resurrection, the thought of
the absolute permanence of character and actions, of all that is shaped in
the heart or uttered by the lips, would be almost intolerable. That we shall
live on with all the results of the past clinging to us, that we shall continue
to be what we have slowly become day by day, is under all circumstances a
prospect of overwhelming solemnity. But the revelation of the Risen Christ,
bearing the tokens of His love unto death, enables us to look upon it
without dismay. From that new order He has spoken the greeting of Peace.
If our hearts fail us with natural fear, we can trust Him Who is greater than
our hearts, trust Him Who, leaving the throne of His glory, stoops to
strengthen the weakness of His suffering disciples, trust Him Who in the
moment of His victory made Himself known as able to be touched with the
feeling of our infirmities, trust Him Who, when the realities of the other
world come upon us with startling and awful suddenness, still says unto us
as unto the disciples of old: Why are ye troubled, and wherefore do
reasonings rise in your hearts? Behold my hands and my feet, that it is I
myself.

The virtue of His Passion remains indeed unaltered and unalterable.
He proclaims still to us from the fullness of His Majesty for our guidance and
for our strength: I became dead, and behold I am alive for evermore. I
became dead that I might open to you the gates of heaven. I am alive for
evermore that I may be with you all the days, through every conflict of
earthly discipline.
 



4.  The Great Commission.
When therefore it was evening, on that day, the first day of the week,

and when the doors were shut where the disciples were, for fear of the Jews,
Jesus came and stood in the midst, and saith unto them, Peace be unto you.
And when he had said this, he showed unto them both his hands and his
side. The disciples therefore were glad when they saw the Lord. Jesus
therefore said to them again, Peace be unto you: as the Father hath sent
me, even so send I you. And when he had said this, he breathed on them,
and saith unto them, Receive ye the Holy Ghost: whose soever sins ye
forgive, they are forgiven unto them; whose soever sins ye retain, they are
retained.  John 20:19–23.

That I may know him, and the power of his resurrection.  Phil. 3:10.
We have seen that St. Luke and St. John have preserved for us the two

complementary aspects of the first appearance of the Risen Lord to the
representatives of His Church. St. Luke enables us to understand how He
assured them of the reality of His Resurrection, how He offered His glorified
humanity as the foundation of their abiding faith, how He gave them
confidence in His unfailing sympathy, by showing that He bore even to the
throne of heaven the marks of His dying love. St. John completes our view
of this beginning of the Church. He sets before us clearly that the
apprehension of the Gospel was at once followed by the charge to proclaim
it: that the work of Christ finished in one sense was to be continued in
another; that fresh powers were divinely provided for the fulfillment of
fresh duties. St. John, so to speak, begins where St. Luke ends. In his
narrative the joy of trembling expectation, which at first dared not believe,
has passed into the joy of calm assurance, where there is no longer any
question as to the Person of the Lord.  The disciples were convinced as to
the present. They were enlightened as to the past. The future still lay before
them uncertain and unexplained. Jesus therefore said to them again, Peace
be unto you.  (Matt. 10:12.)  The Lord Himself used the salutation which He
enjoined on His followers; and the greeting of Peace was repeated because
it was now spoken to new men under new circumstances. In the short time
which had passed since the Lord stood among the eleven and those that
were with them, (Luke 24:33.) they had been completely changed. The
questionings, the doubts, the terrors by which they had been beset, were



removed. They had tasted the powers of the spiritual world. They had
gained peace for themselves, peace in the certainty that death had been
overcome, peace in their restored fellowship with the Master whom they
had lost, peace in the words of love which removed from them the burden
of remorse and sin. But this was not all. There were fears and dangers
without as well as within. The shut doors could not but remind them of a
world hostile and powerful. And this world was to be met and conquered.
Their communion with Christ was not yet made perfect. The message of
Mary Magdalene forewarned them of a separation close at hand; yet they
could not remain isolated or inactive. Therefore in the prospect of the vast
work which they had not yet attempted, using the strength of the personal
faith which they had gained, starting from the vantage ground of quickened
hope and reaching forth at once to the last issues of Christian effort, Jesus
said to them again, Peace be unto you. As the Father hath sent me, even so
send I you. And when He had said this, He breathed on them, and saith unto
them, Receive ye the Holy Ghost: whosesoever sins ye forgive, they are
forgiven unto them; whosesoever sins ye retain, they are retained.

The words thus uttered are the charter of the Christian Church. They
define its mission. They confirm its authority. They reveal its life. They have
indeed been so much obscured by glosses, and distorted by controversy,
and misused by usurping powers, that it is very difficult for us now to rise to
the perception of their original grandeur and breadth. But without entering
upon any doubtful discussions, it will be enough for us to direct our
attention to two or three facts in connection with the passage, in order to
place it in a truer light than that in which it is commonly regarded.

1. The words were not addressed to all the apostles nor to the
apostles alone. Thomas was absent; and there were others assembled with
the apostles, as we learn from St. Luke.  (Luke 24:23 f.)  The commission and
the promise were given therefore, like the Pentecostal blessing which they
prefigured, to the Christian society and not to any special order in it.

2. The power which is described deals with sin and not with the
punishment of sin. In essence it has nothing to do with discipline. It belongs
to a spiritual world; and in regard to this it manifests the divine will and
does not determine it.

3. The forgiveness and the retention of sins is represented as
following from the impartment of a new being. The breathing upon the



disciples recalls, even in the word used to express it, that act of creative
energy whereby God breathed into the first man the breath of life.

4. The gift is conveyed once for all. No provision is laid down for its
transmission. It is made part of the life of the whole society, flowing from
the relation of the body to the Risen Christ. Thus the words are, I repeat,
the charter of the Christian Church, and not simply the charter of the
Christian ministry. They complete what Christ had begun, and could only
begin, before His Passion. He had given to His disciples the power of the
keys to open the treasury of the kingdom of heaven and dispense things
new and old. He had given them power to bind and to loose, to fix and to
unfix ordinances for the government of the new society. And now as
Conqueror He added the authority to deal with sins. In saying this, I do not
touch upon the divine necessity by which the different persons and
channels, through which the manifold graces of the Christian life are
administered, were afterwards marked out. I wish only to insist upon the
apostolic mission of all Christians, which no subsequent delegation of
specific duties to others can annul. And it is surely most remarkable that St.
John, by whom this commission is recorded, and St. Peter, to whom
representative power was given, stand out among the writers of the New
Testament as dwelling on the priestly office of all Christians. All Christians,
as such, are indeed apostles, envoys of their Risen Lord. To ministers and to
people alike, while they are as yet undistinguished, He directs the words of
sovereign power in the announcement of His victory over death and sin,
Peace be unto you: as the Father hath sent me, even so send I you. Receive
ye the Holy Ghost: whosesoever sins ye forgive, they are forgiven unto them;
whosesoever sins ye retain, they are retained.

In this wider application of the words we can see a little more of the
meaning of the last most mysterious clause. The message of the Gospel is
the glad tidings of sin conquered. To apply this to each man severally is the
office of the Church, and so of each member of the Church. To embrace it
personally is to gain absolution. As we in our different places bring home to
the consciences of others the import of Christ’s work, so far we set them
free from the bondage in which they are held. There is therefore nothing
arbitrary in the fulfillment of the divine promise. He to whom the word
comes can appropriate or reject the message of deliverance which we as
Christians are authorized to bear. As he does so, we, speaking in Christ’s



name, either remove the load by which he is weighed down or make it
more oppressive. For the preaching of Christ cannot leave men as it finds
them. If it does not bring true peace, it disturbs the false peace into which
they have fallen. To this end all the sacraments and ordinances of
Christianity combine, to deepen the conviction of sin and to announce the
forgiveness of sin. In one way or other they bring before the world the living
lessons of the Passion and of the Resurrection.  And we all are charged to
interpret them.

As the Father hath sent me, even so send I you. The exact form of the
language is most significant. Generally the words express a resemblance of
character between the mission of Christ and the mission of His apostles,
and not merely a resemblance of form. At the same time there is a
difference between the two verbs equally translated “send” which cannot
be overlooked. The first marks a definite work to be done, the second a
personal relation of the sender and the sent. And in this connection it is
important to notice that Christ speaks of His mission as present and not as
past, as continuing and not as concluded. He says, As the Father hath sent
me, and not merely as the Father sent me. He declares, that is, that His
work is not over, though the manner in which it is done is changed.
Henceforth He is and He acts in those whom He has chosen. They are in
Him sharing in the fullness of His power. He is in them sharing in the burden
of their labours. The promise of the last Supper, the prayer on the way to
Gethsemane, are accomplished. The disciples have entered on their
inheritance of peace. They have beheld the glory of the Lord. And now it is
their part to bear witness, that the world may believe.

We have only to realize the change which was wrought in the disciples
within the short hours of the first Easter Day, in order that we may
understand the substance and the authority of this witness which they had
to give. They had known the defeat of death. They had received forgiveness.
They had felt the breath of a divine life. Christ had inspired them with the
power of His glorified manhood. He had given them the Holy Spirit through
Himself. It was then their office to proclaim their experience, each according
to the measure of his gift. And that office remains to be fulfilled as long as
the Christian society exists. From the time of the apostles ever onwards the
same blessings have been imparted to every generation of believers, and
the blessings have brought and still bring with them the same obligations.



The fact lies at the foundation of our spiritual being. It is true that in
the providential ordering of the Christian society various functions and
graces have been variously concentrated, but all belong alike to the new life
which the Risen Christ breathed into His Church. And whoever has
consciously felt this life stirring within him, whoever has felt that it has
brought rest in the midst of conflicts and light in the hour of gloom,
whoever has felt that the faith in Christ’s glorified humanity gives unity to
the broken fragments of labour, and clothes our fleeting days with an
eternal beauty, has heard, heard as truly as the disciples in the upper
chamber, the words of the Lord: As the Father hath sent me, even so send I
you.

As the Father hath sent me. Christ comes not to destroy but to fulfill,
not to sweep away all the growths of the past, but to carry to its proper
consummation every undeveloped germ of right. Even so He sends us to
take our stand in the midst of things as they are, to guard with tender
thoughtfulness all that has been consecrated to His service, and to open the
way for the many powers which work together for His glory. Christ came in
His Father’s name, not of Himself, nor to do His own will.  (Heb. 5:8.) 
Though He was Son, yet learned He obedience by the things which He
suffered. Waiting till the hour came, He bore all that the hour brought. Even
so He sends us to crush down the promptings of our self-will, to discipline
our impatience, to wait as well as to work, to listen for that divine voice
which is articulate only to the still watchings of faith.

Christ came not to be ministered unto but to minister, and to give His
life a ransom for many; not to win an easy battle, but to redeem through
apparent defeat. Even so He sends us to reap what we have not sown, to
sow what we shall not reap, to strive to learn, and to work as believing that
sacrifice alone is fruitful.

Christ came not to judge but to save, and still He came for a
judgment; not to send peace upon the earth, but fire and a sword. His will
was perfect love, but He did not veil the terrible law of His word, which kills
if it does not quicken.  Even so He sends us. The message which we have to
bear will make the chains of evil more galling if it does not break them. The
message of the Resurrection may be a message of peace; it may be a
message of condemnation.



Christ came as a light into the world, bringing from another realm that
which earth could not furnish, to illuminate, to vivify, to guide. Even so He
sends us. We dare not dissemble that we are entrusted with a supernatural
message. We have that to make known which is not of the world, but above
it; that which cannot be measured or tested by limited standards; that
which justifies itself simply by shining.

Christ came to bear witness to the Truth: to claim as His own
everything that is; to claim the allegiance of every one that is of the Truth.
Even so He sends us. In His name we take possession of every fact which is
established by thought or inquiry. We fail in duty, we fail in faith, if we allow
any human interest, or endowment, or acquisition to lie without the domain
of the Cross.

Christ came to seek and to save that which was lost, to call not
righteous but sinners to repentance. Even so He sends us to dare something
for the Gospel, to believe that it has a power to arrest the careless, to raise
the fallen, to find an answer in dull cold hearts, to move by a divine
sympathy those whom the counsels of reason cannot reach.

As the Father hath sent me. Christ came to perfect, to serve, to
enlighten. Such is the universal Christian mission.  As we understand its
character, the knowledge becomes in us a spring of supplication; for the
world around us shows that there is grievous need that we should all hear
the divine call and answer it. The special duties, privileges, responsibilities
of the Christian ministry remain undiminished and undisparaged when we
recognize the common priesthood of all believers as sharers in the Life of
the Risen Lord and charged to make known that which they have
experienced. The greatest danger of the Church at present seems to be not
lest we should forget the peculiar functions of ministerial office, but lest we
should allow this to supersede the general power which it concentrates and
represents in the economy of life. If only every Christian would have the
courage to confess what he has found in his faith, simply and soberly,
without affectation and without reserve; if that is, our apostles were
multiplied a thousandfold; we should not wait so sadly, so doubtingly, as we
do, for the last triumph of Christ. We should rejoice to hasten His Coming,
when He shall return in glory, the same Jesus who died and rose from the
dead.  (2 Peter 3:12.)  We should, in a sense which we have not yet felt,
know Him and the power of His Resurrection.



 

5.  Spiritual Sight.
But Thomas, one of the twelve, called Didymus, was not with them

when Jesus came. The other disciples therefore said unto him, We have seen
the Lord. But he said unto them, Except I shall see in his hands the print of
the nails, and put my finger into the print of the nails, and put my hand into
his side, I will not believe.

And after eight days again his disciples were within, and Thomas with
them. Jesus cometh, the doors being shut, and stood in the midst, and said,
Peace be unto you. Then saith he to Thomas, Reach hither thy finger, and see
my hands; and reach hither thy hand, and put it into my side: and be not
faithless, but believing. Thomas answered and said unto him, My Lord and
my God. Jesus saith unto him, Because thou hast seen me, thou hast
believed: blessed are they that have not seen, and yet have believed.  John
20:24–29.

Blessed are the pure in heart, for they shall see God.  Matt. 5:8.
The first Easter Day witnessed, as we have seen, the fulfillment of the

victory of the Risen Lord. Within the brief space of a few hours He satisfied
the great needs of individual believers and of the Church at large. He
brought in His own Person joy to the bereaved, understanding to the
ignorant, forgiveness to the denier. He gave to the Church the clear
apprehension of the Gospel of the Resurrection, and full authority to
proclaim it. But in this triumph of the new life there was one dark spot.
Thomas, we read, one of the twelve, was not with them [the disciples] when
Jesus came. By that absence he missed the blessing which the others
gained. It is impossible to determine certainly why he kept away from the
little assembly of waiting disciples; but we can be sure that the cause lay in
himself. We read in an earlier chapter of the Gospel that he had come up to
Jerusalem, as he believed, to die with Christ; and Christ was now dead.  
(John 11:16.)  He had thought again on the eve of the Passion (John 14:5.)
that if he had known Christ’s end, he should have known the way of which
He spoke. The way was now only too sadly clear, and the end (he might
argue) must be like it. Thomas in the face of that terrible scene upon the
Cross, the details of which were vividly present to his mind, found nothing
more to hope. It may well have seemed best to him to be alone and to



prepare silently for the worst. So while he brooded over his own thoughts,
Christ fulfilled His promise elsewhere to the two or three gathered together
in His name. But the sorrow of the one was not forgotten in the general
gladness. The ten did not keep their good news for themselves. The other
disciples therefore said (έλεγον) unto him, We have seen the Lord. Again and
again, so the words imply, they repeated their message, unfolding, as we
must believe, all that was involved in the simple expression of the fact, their
fears, their misgivings, their conviction, their commission, insisting on the
several details which were best fitted to move him to faith. But to their
pleadings he has only one answer: He said (ειπεν) unto them, Except I shall
see in His hands the print of the nails, and put my finger into the print of the
nails, and put my hand into His side, I will not believe. If they had seen and
touched, he must see and touch too. Nothing less could suffice. The
wounds, by which they had recognized the Lord, were for him the gaping
wounds of the death which he had witnessed. Unless these, such as he had
looked upon them, could be reconciled with life, faith for him was
impossible. And the form in which his thought is expressed seems to
exclude hope. Except I shall see, he says, I will not; and not rather with
yearning expectation, If I see, I will.  [It must be added that the satisfaction of the
test would have involved a complete change in the Body of the Lord. So St. Thomas asked
for something which went beyond his own thoughts.]

In this way the disciples as a body were met by the same incredulity
which they had themselves shown to the earliest heralds of the
Resurrection. They could hardly fail to remember how the words of the
women had seemed to them to be idle tales. So true it is that the first
preaching of the Gospel called out the main objection which is urged still.
The question was asked from the first: How can such things be believed on
the word of others? The difficulty is not one which has been brought to light
recently. It is as old as Christianity. And the test which Thomas proposed is
like those which are often lightly talked of now. We shall soon see how the
difficulty was met, the test overpassed.

But before touching on the sequel of the history, we must notice the
solemn pause which succeeded to the joyful excitement of Easter Day. A
time of discipline followed the time of revelation. For a whole week, as far
as we know, after those first few hours, the Lord was not seen. Those who
had believed were left to ponder over and interpret and fit into life the facts



which they had gained. He who could not believe was left to examine calmly
and patiently the grounds of his doubt. To us perhaps the silence and the
suspense seem strange, but in such great matters there is large room for
patience. We do grievous wrong to spiritual sensibility when we seek to
hasten the momentous crises of faith. During the space of quiet reflection
and calm communing, belief, as we cannot question, grew more gentle
without losing its power, and doubt grew less defiant without disguising its
difficulties. So the seven days of the Paschal feast came to an end. The
sabbath followed, on which it was impossible to leave Jerusalem. Then
came the second Lord’s Day on which the disciples were at length free to go
to Galilee according to Christ’s command. But yet they did not go at once.
They lingered still in the Holy City. It may have been that they had a vague
sense that this was to be their weekly festival. It may have been that they
awaited with a dim hope that now once more the Risen Lord would appear
to them before they left the scene of their great sorrow and their great joy.
At any rate after eight days again His disciples were within, doubtless in the
same upper room, and Thomas with them. He had therefore not withdrawn
from their company even though he could not share their gladness. They
had not refused to admit him among them, though his unbelief threw a
shadow over their assurance. So while they may have been again talking of
the marvels of Easter Day, Jesus cometh, the doors being shut, and stood in
the midst, and said, Peace be unto you. We can easily imagine that these
words were sufficient, that in that loving Presence Thomas forgot the test
which he had laid down, that he shrank back behind his fellow apostles, as
thoughts flashed upon him which he had been unable to entertain before.
But it was needful that all should be laid bare before he could be fully
healed. The Lord had given His common blessing of peace. Then saith He to
Thomas, Reach hither thy finger, and see my hands: and reach hither thy
hand, and put it into my side: and be not faithless, but believing. He had
heard then the very phrases in which Thomas had fashioned the defense of
his doubt. At the time when the Apostle was questioning the Resurrection
of his Lord, the Lord was listening to him unseen. And now when with
infinite condescension the Lord offers what had been demanded, the
Apostle feels how immeasurably his test had fallen below what he had
reached. The immediate consciousness of the unchanged love of his Master,
of His penetrating knowledge, of His living sympathy, of His sovereign



majesty, raised him at once into a new region. With one bound he is borne
upwards to the vision of the highest truth. Refusing, as is evident from the
whole tenor of the history, to accept the satisfaction of His own condition,
Thomas answered and said unto Him: My Lord and my God. Thus he was
strengthened to make a confession which no one had made before. No
testimony of sense, of sight and touch, could have established such a
conviction. Flesh and blood had not revealed it to him, but his Father in
heaven. He who had doubted, he who had honestly if rashly given utterance
to his doubts, now with equal courage dares to say what he feels, that his
Lord is his God also. And Christ receives the homage. Thomas had longed to
gain conviction of the manhood of the Risen Lord, and he is privileged to
declare His Divinity. He enjoyed, as far as it can be enjoyed on earth, the
blessing of the pure in heart, and saw God. As we now look upon the whole
narrative, we can see that the Apostle had indeed answered to his Master’s
discipline. He had in a sense other than he had foreseen not only “died with
Him,” but also risen again. Through sharp and lonely experience he had
found out what external evidence can do, and what it cannot do. He had
made his own terms, and he had known their insufficiency. By his bitter
sorrow he has showed us a more excellent way. He doubted, as has been
well said, that we may not doubt: he doubted for the more confirmation of
our faith.

It remains then for us to enjoy the fruit of his experience. Jesus saith
unto him, Because thou hast seen me thou hast believed – or perhaps better
with a half sad question: Because thou hast seen me hast thou believed?
blessed are they that have not seen and yet have believed. Some there were
even in that company, so the original implies, who could take to themselves
the blessing, some who had heard the Easter tidings and welcomed them
with childlike joy. And from the hour when the blessing was first
pronounced, there have been in every age a multitude, whom no man can
number, who have known its unspeakable power. One illustration from life is
sufficient to reveal the thoughts of many hearts. When Dr. Arnold was
suddenly stricken with his mortal agony, he was seen, we are told, lying still,
with “his hands clasped, his lips moving, and his eyes raised upwards, as if
engaged in prayer, when all at once he repeated, firmly and earnestly, ‘And
Jesus said unto him, Thomas, because thou hast seen thou hast believed:
blessed are they who have not seen and yet have believed’.”



Here then lies the central lesson of this revelation of the Risen Lord,
the revelation of His spiritual presence, the revelation of man’s spiritual
sight. The truest, serenest, happiest faith is within our reach. We have not
lost more than we have gained by the removal of the events of the Gospel
history far from our own times. The last beatitude of the Gospel is the
special endowment of the later Church. The testimony of sense given to the
Apostles, like the testimony of word given to us, is but the starting point of
faith. The substance of faith is not a fact which we cannot explain away, or a
conclusion which we cannot escape, but the personal apprehension of a
living, loving Friend. And Christ still makes Himself known in His Church and
in each believer’s heart by words of peace. He is still with us the same as
eighteen hundred years ago, unchanged and unchangeable, the same
yesterday, today, and forever.  (Heb. 13:8.)

But while this is so: while no outward effort, no force of argument,
can carry us into the region which contains the object of faith, we must
notice how tenderly the Lord deals with the doubter who is ready to
believe, and with what wise tolerance the Christian society keeps within its
pale him whom a ruthless logic might have declared to be a denier of the
Gospel. The society continues the gift of a soothing fellowship. The Lord
places within the reach of him who had not ceased to be a disciple the
evidence which He asks. By such help he was enabled to rise above himself.
If indeed the Risen Christ had been no more than Thomas could have
proved by his touch, then indeed the very fulfillment of his test would have
destroyed the Apostle’s real hope. As it was, he gained the conviction which
he sought, and through this the Lord called him to a better mind.

Be not faithless, Christ said, but believing. Doubts are not unbelief,
and yet they open the way to unbelief. If they are not resolutely faced, if
they are allowed to float about like unsubstantial shadows, if they are
alleged as excuses for the neglect of practical duties, if they are cherished as
signs of superior intelligence, the history of St. Thomas has no
encouragement for those who feel them. The Lord revealed Himself to
Thomas not while he kept himself apart in proud isolation, or in lonely
despondency, but when he was joined to the company of his fellow
apostles, though he could not share their confidence. Doubts are often
dallied with, and still worse, they are often affected. It is strange that the
hypocrisy of skepticism should be looked upon as less repulsive than the



affectation of belief, yet in the present day it has become almost a fashion
for men to repeat doubts on the gravest questions without the least sense
of personal responsibility. Nothing is more common than to be told by easy
talkers that this is impossible and that that has been disproved, when a very
little inquiry will show that these doubters upon trust have never even
seriously attempted to examine the conditions of the problems which they
presume to decide. For such hope lies in a spiritual conversion. Christ has
no promises for dishonest doubt any more than for unreal faith.

But there are real doubts; and if any are perplexed by difficulties
which they feel to be an actual burden and sorrow, for them the revelation
to St. Thomas has a message of hope. Let these have patience under their
trial. Let them gain, if they can, some spaces for quiet thought. Let them
consider carefully how far their difficulties belong necessarily to the subject
to which they attach. Let them try to conceive some way by which the
difficulties could have been avoided. And then when they have arranged all,
let them count up the loss and gain on this imaginary plan. The result will
be, if the past can be trusted, that they will find signs of a Divine presence
and a Divine foresight even in that which has perplexed them.

Christianity shrinks from no test while it transcends all. If therefore
doubts come, we must not dally with them or put them by, but bring them
into a definite form, and question them. And in God’s good time they will, as
of old, prove an occasion for fuller, unanticipated knowledge. The words
stand written for the latest age: Be not, or more literally, Become not
faithless, but believing. Become not: the final issues of faith and unbelief are
slowly reached. But there is no stationariness in the spiritual life. We must
at each moment either be moving forwards to fuller assurance and clearer
vision, or backwards to a dull insensibility. We may discern little. We may
think that the prospect is closed against us by insuperable barriers. But if
our eyes are steadily turned towards the light, if we love the Lord’s
appearing, He will reveal Himself at last. We shall then see that which we
have by sin lost the power of seeing now. The eye of the spirit will see what
the eye of flesh cannot see. As yet the Fall has left us blind, though we can
still hear the voice of God in the stillness of the soul.*  We hear His voice
though we cannot see His shape. But it will not always be so. The blessing of
faith shall be crowned by the blessing of fruition. The Risen Christ will fulfill
His own benediction: Blessed are the pure in heart, for they shall see God.



*[This thought finds a most striking expression in two lines of a Coventry
Miracle Play (quoted by Dr. Macdonald, England’s Antiphon, p. 26). Adam replies to
the Divine question after the Fall,

            “Ah Lord! for sin our flowers do fade:
            I hear Thy voice, but I see Thee nought.”]

 

6.  The Revelation in the Work of Life.
But when day was now breaking, Jesus stood on the beach: howbeit

the disciples knew not that it was Jesus. Jesus therefore saith unto them,
Children, have ye aught to eat? They answered him, No. And he said unto
them, Cast the net on the right side of the boat, and ye shall find. They cast
therefore, and now they were not able to draw it for the multitude of fishes.
That disciple therefore whom Jesus loved saith unto Peter, It is the Lord. So
when Simon Peter heard that it was the Lord, he girt his coat about him (for
he was naked), and cast himself into the sea. But the other disciples came in
the little boat (for they were not far from the land, but about two hundred
cubits off), dragging the net full of fishes. So when they got out upon the
land, they see a fire of coals there, and fish laid thereon, and bread. Jesus
saith unto them, Bring of the fish which ye have now taken. Simon Peter
therefore went up, and drew the net to land, full of great fishes, a hundred
and fifty and three: and for all there were so many, the net was not rent.
Jesus saith unto them, Come and break your fast. And none of the disciples
durst inquire of him, Who art thou? knowing that it was the Lord. Jesus
cometh, and taketh the bread, and giveth them, and the fish likewise. This is
now the third time that Jesus was manifested to the disciples, after that he
was risen from the dead.  John 21:1–14.

I will not leave you desolate: I come unto you.  John 14:18.
We are now brought to the beginning of a new series of Revelations

of the Risen Christ, which the Revelation made to St. Thomas serves to
introduce. Hitherto Christ has for the most part so made Himself known as
to convince His disciples that hereafter their fellowship with Him would be
perfected in some new fashion: that it behooved Him to suffer: that He was
wholly the same if wholly changed: that they were empowered to carry
forward in His stead and by His commission the work which He had begun.
The Revelation to St. Thomas was so far like the Revelations of Easter Day
that it was given to call out personal faith by sensible signs. Yet it did this in



such a way as to make clear the fact that Christ is most truly with His Church
by an invisible spiritual presence, by an abiding spiritual power. It claimed
the exercise of a spiritual sense in man for the apprehension of the Lord’s
true nature.  It brought the promise of a special blessing on the age to
come. In the Revelations which followed, so far as they have been recorded
in detail, the Lord throws light upon that mysterious future. He comes to
those who are familiar with the truth of His Resurrection. He comes no
longer to create faith, but to point out some salient features in the history
of the propagation of the faith, speaking, as it is summed up in the Acts, the
things concerning the Kingdom of God.  (Acts 1:3.)  The central thoughts are
no more connected with the Passion and the Old Testament, but with the
Return and the progress of the Church. Thus the whole scope of the
revelation of the Risen Christ is changed, and for a time the scene is
changed also. The two appearances recorded after that on the second
Lord’s Day took place in Galilee. The lake and the mountain which had
witnessed the beginning of Christ’s preparatory teaching were again chosen
to witness the beginning of His work in glory. And even in these outward
details there is a correspondence and a harmony which ought not to be
overlooked. They help to place us at the right point of sight for interpreting
the lessons which lie beneath.

This is obviously true with regard to the narrative of the second
miraculous draught of fishes in the last chapter of St. John’s Gospel.  The
narrative is so like and yet so unlike the corresponding narrative in St. Luke,
(Luke 5:1–11) that we feel that they must preserve two aspects of the same
spiritual truth, that the one is designed to help us to understand the other,
that those who connected their call to be fishers of men with the first must
have found in the second a fuller and more joyful parable of their office. It
lies upon the surface that the one history presents the office of the apostles
in relation to the Christ still battling on earth, the other in relation to the
same Christ victorious over death. Then the Lord was with them on the
waters. Here He stands upon the beach while they do His bidding. There the
net began to break and the ships to sink. Here though the fish were so many
the net was not rent. There St. Peter, when he dimly felt who He was that
had wrought the work, prayed Him to depart from him, as unable to endure
His holy Presence. Here when he heard that it was the Lord, he cast himself



into the sea, as unwilling to wait even until the vessel could carry him to the
Saviour whom he had regained.

But without dwelling further upon these differences, which each one
can trace out for himself, I would rather observe generally how in this
history the old places, and the old work, and the old necessities are again
used and ennobled in the light of the Resurrection. The sea of Galilee, by
which the multitudes had gathered to hear the word, and whose waves
Christ had stilled on the stormy night, once more is hallowed by His
Presence. The fisherman’s labour once more is taken as a lively image of
apostolic toil in the many waters, which are peoples and multitudes and
nations.  (Apoc. 17:1, 15.)  The fruitless efforts confessed once more call out
the word of power and blessing. The Risen Christ shows Himself once more
to be the same, guiding, disciplining, cheering His followers as aforetime,
even if in another form.

And this appears to be the characteristic lesson of this particular
manifestation. It is the sign which lays open to us Christ’s action through the
common course of life. He is recognized not by His Person but by His
working. The gift of success and the gift of refreshment are seen to belong
to Him and to make Him known.

This will appear clearly if we follow the narrative. There had been, so
far as we know, another period of loneliness and silence in the experience
of the Church, but this time without the sorrow of one doubt. The disciples
had returned to Galilee, waiting for the fulfillment of the promise of the
Easter Morning. Meanwhile they resumed their abandoned craft, and there
is something sublime in the trustful patience with which they thus calmly
went back to ordinary business in the prospect of the great future ready to
be revealed. Never would it have been more natural for men to thrust all
common occupations into the background, to yield to the absorbing
thoughts of the Divine Presence which they had realized and of the
unknown destiny to which they were called, to forget the simple claims of
daily life. But past discipline had at least taught those who knew Christ best
to wait. And during this time of solemn suspense there was nothing out of
harmony with the true conception of their position, when St. Peter said to
the little group assembled together with him, I go a fishing, and they
answered at once, We also go with thee. It seems indeed that this had been
their custom since their return to their old home, for it is said on that night



they caught nothing, as though there was something unusual in their ill
success. Perhaps their failure may have recalled the like occurrence three
short years before, which had been the turning point of their lives. So much
they knew that their own efforts were in vain. But when day was now
breaking – the time described is the first beginning of dawn – Jesus stood on
the beach: howbeit the disciples knew not that it was Jesus. Even though
their hearts must have been full of Him, there was nothing in the Stranger a
hundred yards off by the waterside to suggest that this was He. Nor did His
voice reveal Him to them as at first to Mary Magdalene. He would now
manifest Himself in some other way, not by the personal address, not by the
prints of nail and spear, but by His works to the seeing heart. So the
command was given and obeyed. The blessing followed; and at once the
disciple whom Jesus loved – he who was in closest sympathy with Him –
saith unto Peter, It is the Lord, not “my Lord” or “our Lord,” still less “our
Master,” but with the fullest recognition of His authority, It is the Lord. Tried
by the ordinary processes of reasoning, the conclusion was precarious. But
there is a logic of the soul which deals with questions of the higher life, and
St. John trusted it. He recognized the insight, the power, the love which
belonged to One only. And when the truth found utterance the others
acknowledged it.

The sign was given. The lesson was read. The net full of great fishes
was drawn unbroken to the land. Part of the prize had been rendered to the
Lord. Then followed a new marvel. Jesus saith unto them, Come and
breakfast: “breakfast” and not “dine,” as in preparation for the day’s work
and not in refreshment after it. The disciples had seen a fire when they
landed and fish laid thereon and bread. He who had asked them for meat
and had taken of what they had caught had not needed their assistance. But
Christ demands much when He is about to do much. And while they had
worked, He had provided for them. He required their labour and not the
fruits of their labour. He was Himself their host, waiting to give rather than
to receive. By this fresh act they saw again who the Stranger must be. They
would without doubt gladly have heard from His own lips the familiar
words, “It is I.” But it was His will at present to speak only by what He did.
And none of the disciples durst inquire of Him, Who art Thou? knowing that
it was the Lord. Then once again as He had fed the multitudes by their hand,



on the borders of the same lake, He now feeds them: He cometh and taketh
the bread and giveth them, and the fish likewise.

It would be easy to point out spiritual types in the circumstances of
this morning meal of the Lord, which stands in striking contrast to the last
Supper, but such topics are best reserved for private study. It is more
important now that we should notice the conditions under which the Lord
was manifested this third time to the representatives of His Church. All the
revelations of the Risen Christ are, as we have seen, helps towards the
realization of His true but invisible Presence with ourselves. And this one
teaches us to know Him both in the history of the Church and in the brief
course of our own lives by the blessings which follow obedience to His
word. It appears that even to the last the disciples “knew the Lord” only
through the interpretation which they put upon their own experience. Not
till afterwards did Christ speak so as to show Himself to them in word. The
meal, as it seems, was eaten in silence. No thanksgiving was pronounced.
The revelation, as has been already said, was clear to the seeing heart.
Without patient obedience, without cheerful labour, without loving insight,
those to whom the Lord came would not have known Him. He would have
been to them only as one mere chance wayfarer who had crossed their
path. This is the uniform law. The world beholdeth Me no more, but ye
behold Me (John 14:19) is the final promise to the faithful.  At His first
miracle Christ manifested His glory, (John 2:11) and His disciples – His
disciples and not others – believed on Him. Here at His last miracle He
manifested Himself, He was manifested, according to His pleasure, and faith
apprehended Him. It was in vain that His brethren, in a moment of unbelief,
bade Him manifest Himself to the world.  (John 7:4.)  From the world which
has not the will to obey, or the eye to see, the true Christ, the Risen Christ,
must be always hidden.

The lesson is one which we cannot afford to neglect. Day by day the
circumstances of that night and that morning on the Galilean lake are being
repeated among ourselves. Signs of Christ’s Presence are offered to us
which we can read or leave unregarded. And if we would look upon Him, as
He stands on the solid shore while we are still tossed upon the waters, we
must wait and work and obey. Then, though the night be long, He will
manifest Himself to us as the day breaks.



We must wait. If we reflect, this is perhaps the lesson of the Great
Forty Days, which will strike us most. The weeks of silence which intervened
in that brief period of watching are marvelously eloquent. And as it was
then it is still. We cannot prescribe the time for the Divine Appearance.
Perhaps we need to learn and to feel that we are alone. There are seasons
in the history of the Church and in our own lives when there is no open
vision.  (1 Sam. 3:1.)  There are seasons again of refreshment and
preparation, when the voice of the Lord comes to us above the storm, it
may be, or through the still calm. But Christ is no nearer at one time than at
the other, and our one prayer should rise unceasingly: Speak, Lord, for Thy
servant heareth, as Thou wilt, when Thou wilt.  (1 Sam. 3:9.)

We must work. We must pursue our appointed task till a new
command comes. It may seem a poor and dull thing to go back from scenes 
of great excitement and lofty expectation to simple duties which belonged 
to an earlier time.  But that, we see, is the method of God.  Perhaps it will
be through these that the higher call will come. Perhaps no higher call will
ever come to us. But our duty is still the same. We cannot tell the value of
any particular service either for the society or for our own training. Much
must be done to the end of the workman’s life, which is a preparation only.
The Baptist continued to labour as he had first laboured, though he knew
and confessed, I must decrease.  (John 3:30.)

We must obey. The order is given at last (so we are inclined to fancy)
at an ill-chosen moment. We are wearied with long and fruitless toil. The
favourable time has passed. We think that experience has made us
acquainted with the conditions of hope, and we hope no longer. Moreover
the order is given by one whom we do not recognize. But nevertheless it is
clear and precise. We remember past crises not unlike that in which we are
placed, when such an order was proved to be divine. And happy are we if
we dare to trust the bidding which sounds in our hearts, to acknowledge
the special call which brings home to us that vague, general, Presence in
which we profess to believe. Then in the sequel of late and unlooked for
success, as it may be, we shall know Him from whom it came.

In one sense it will be always true that we shall toil in the night: true
that the gathering of the Church will be in the night: true that we shall be
tempted to say within ourselves, We have taken nothing. Even so we can
strive, God helping us, to win our own souls in patience, (Luke 21:19) and to



win souls for Him, till the day break and the shadows depart, waiting,
working, obeying. And on the Great Morning, when there shall be no more
sea, (Apoc. 21:19) no more storm and peril and change, the Lord will stand
ready to welcome us with the gifts of His eternal Kingdom; whence, even
now, though unseen, He beholds every disappointment and every effort.

In the meantime, during our brief space of toil, by unexpected and
strange ways, His promise finds fulfillment. He does not leave His people
desolate, though they do not always or at once recognize their visitation.
Not once or twice only, but as often the cleansed eye is turned to
revolutions of society or to revolutions of thought, to the breaking of a new
day over the restless waters of life, the believer knows by an access of
power, of knowledge, of love, that His words are true: I come to you.
 

7.  The Revelation Through Active Work.
The Revelation in the Work of Life: The Service of Working.

So when they had broken their fast, Jesus faith to Simon Peter, Simon,
son of John, lovest thou me more than these? He saith unto him, Yea, Lord;
thou knowest that I love thee. He saith unto him, Feed my lambs. He saith to
him again a second time, Simon, son of John, lovest thou me? He saith unto
him, Yea, Lord; thou knowest that I love thee. He saith unto him, Tend my
sheep. He saith unto him the third time, Simon, son of John, lovest thou me?
Peter was grieved because he said unto him the third time, Lovest thou me?
And he said unto him, Lord, thou knowest all things; thou knowest that I love
thee. Jesus saith unto him, Feed my sheep. Verily, verily, I say unto thee,
When thou wast young, thou girdedst thyself, and walkedst whither thou
wouldest: but when thou shalt be old, thou shalt stretch forth thy hands, and
another shall gird thee, and carry thee whither thou wouldest not. Now this
he spoke, signifying by what manner of death he should glorify God. And
when he had spoken this, he faith unto him, Follow me.  John 21:15–19.

In diligence not slothful: fervent in spirit; serving the Lord.  Rom.
12:11.

We have seen that the Revelation of the Risen Lord by the sea of
Tiberias shows in a figure the general character of the apostolic work – a
work laid upon all Christians in different ways – and of the light that comes
through it: how that waiting, labouring, obeying, the servants of the Lord



will in due time know that He is with them by gifts of success and by gifts of
refreshment. This universal lesson is illustrated in the sequel of the narrative
by a portraiture of two great types of apostolic service, the service of active
energy and the service of patient waiting, the service of St. Peter and the
service of St. John, the one consummated in the martyrdom of death, the
other wrought out to the end in the martyrdom of life.

In this respect the second part of the history develops what has been
indicated in the first.  For the characteristic differences of the two apostles,
of the two forms of service, can be seen in the circumstances of the miracle.
St. John was the first to recognize the Lord from the fisher’s boat, but St.
Peter was the first to join Him. It was enough for St. John to know that the
Lord was near, and to guard the prize which He had given, and to tarry till in
due order he was carried to His feet. But St. Peter could bear no delay. Even
if the ship was not far from the land, he must cast himself into the sea that
he might by however little be sooner with the Lord. On the one side there is
the clear vision which looks straight to the heart of things, the calm trust
which reposes in the Divine guidance, the self-sacrifice in which self is
forgotten. On the other side there is the prompt resolve which takes no
count of the cost, the courageous activity which dares all things, the self-
sacrifice in which self is offered. Both types of service are consecrated, and
it is well that we should recognize both with equal thankfulness.

When they had broken their fast, we read, Jesus saith to Simon Peter,
Simon, son of John, lovest thou me more than these, more that is than these
thy fellow disciples, whose love is seen in their silent devotion. Every word
was charged with a fullness of meaning. The name so spoken – Simon son
of John – recalled the two noblest moments in the apostle’s life, the one
when he was first brought to Christ, and Jesus looked upon him and said,
Thou art Simon the son of John, thou shalt be called Cephas.  (John 1:42.) 
The other, when after his great confession, Jesus said unto him, Blessed art
thou, Simon Bar-Jonah, for flesh and blood hath not revealed it unto thee,
but my Father which is in heaven.  (Matt. 16:17.)  And I also say unto thee,
That thou art Peter, and upon this rock I will build my Church. Had he then
justified this name – the Rock-man? He had ventured to say on the Eve of
the Passion, If all shall be offended in Thee, I will never be offended. Lord ... I
will lay down my life for Thee.  (Matt. 26:33, John 13:37.)  How had he
fulfilled these bold promises? We can all feel that the swift retrospect thus



called up must have been full of sadness. But at the same time it brought an
opportunity for a humbler expression of attachment. The love of which
Christ spoke was something absolute, heavenly, eternal: St. Peter had not,
as he had painfully learned, reached to the pure heights of such love, but
even in the depths of his sorrow and humiliation he was sure of his personal
affection. He raises now no question of comparison with others. He will not
even trust to his own self-knowledge. He appeals to Christ Himself as
witness to his words. Yea, Lord, thou knowest that I love Thee – love Thee,
not as Thou requirest, not as I would, but with a true devotion. St. Peter on
this occasion had not overrated his strength, and so he was able to receive
the Lord’s commission. He saith unto him, Feed my lambs. The fisher’s work
was to be followed by the shepherd’s work. Those who were brought within
the Church were to be watched with untiring solicitude.

The first, the simplest, part of the apostolic charge is to provide
Christ’s little ones with that which is needed for their support, but it is not
all. He saith to him again a second time, Simon, son of John, lovest thou me?
The Lord repeats the word for “love” which He had used before, but He no
longer adds the reference to the apostle’s abandoned claim, “more than
these”. So far He accepts his confession while He proves it still further. St.
Peter however has nothing to change, nothing to add. His answer is literally
the same as before. Yea, Lord, Thou knowest that I love Thee. At once a new
charge follows. He saith to him, Tend – shepherd (not simply feed) – my
sheep (not lambs). If there are the young and the weak and the ignorant to
be fed, there are also the mature and the vigorous to be guided. The
shepherd must rule no less than feed. And to do this wisely and well is a
harder work than the first.

Yet something more remained. The proof of St. Peter was not yet
completed, the office of St. Peter was not yet fully set forth. He saith unto
him the third time, Simon, son of John, lovest thou Me – and now the Lord
used the apostle’s own word for love – lovest thou Me, that is, as thou
sayest thyself, and not as I asked before? lovest thou Me with the affection
which will give up all for a friend? The form of the question could not but
touch St. Peter to the quick. If the three questions recalled his three denials,
the language of this last must have vividly brought back to him his failure
even in personal devotion at the moment of trial. Peter was grieved because
He said unto him the third time, Lovest thou me, not merely that the



question was put again, but that it was so put as to cast a doubt even on the
modified love which he had professed; and the strength of his grief lay in
the deep consciousness that the doubt was justified by the past. Yet even in
this extremity he has a sure trust. He leaves out the affirmation which he
had made before, and throws himself wholly upon Christ. Lord, he says,
Thou knowest all things – Thou knowest my false confidence, my bold
words, my miserable failures, my bitter tears – Thou knowest my Easter joy
and my patient waiting since – Thou knowest all things, and, at this moment
reading my heart as I cannot read it, Thou seest that I love Thee, love Thee
even as I said. The appeal was not in vain. Jesus saith unto him, Feed my
sheep. Feed my sheep, as He had said before, Feed my lambs: “Feed” and
not “tend” or “shepherd” only. This was the final commission; and if it is
hard to guide the full-grown Christian with wise authority, it is still harder to
provide in due season that which shall maintain and increase the
fruitfulness of his life. But this also belongs to the shepherd’s work. Every
ministry of tender anxiety and gentle forethought must be rendered to the
strong as well as to the weak. To do this is the highest and noblest triumph
of pastoral care.

St. Peter had learned what he was to do for others: what, he might
ask, would be the issue for himself. The Lord anticipated the inquiry. Verily,
verily, I say unto thee, when thou wast younger, thou girdedst thyself and
walkedst whither thou wouldest: but when thou shalt be old, thou shalt
stretch forth thy hands and another shall gird thee, and carry thee whither
thou wouldest not. The words could not but appear at the time dark and
mysterious. So much could be seen that they told of an end of utter
powerlessness, of a time when the apostle should be helpless in the hands
of others, held in bondage and incapable of resistance. They had a deeper
and more tragic meaning, which was as yet hidden; but this and much more
was shadowed out in the two words which the Lord added: When He had
spoken this, He saith unto him, Follow me: follow Me, though hereafter the
spiritual eye alone will see Me: follow Me, though the way, as far as it is
opened, will seem strange: follow Me, though the end, as far as this earth is
concerned, will be death upon the Cross.

The narrative read thus simply and literally presents, in a most
impressive shape, the foundation, the character, the issue of the active
service of Christ. The foundation is love. The character is considerate



thoughtfulness. The issue is self-surrender. The lessons are, no doubt, in the
fullest sense for those to whom the oversight of Christ’s flock is committed,
but in a most true sense they are for all to whom God has given energy and
strength, the power of action and the zeal for movement.

Love, love to Christ, which is the one sure spring of love to men, is the
foundation of service. It is the first condition of the divine charge, and the
second, and the third. It is the spirit of the new Covenant which burns not
to consume but to purify. In the prospect of work for others or for ourselves
we can always hear the one question in the stillness of our souls, “Lovest
thou me?” Love may not, cannot, be attained in its fullness at once; but the
Person of Christ, if indeed we see Him as He is presented to us in the
Gospels, will kindle that direct affection out of which it comes. If our hearts
were less dull, we could not study the changing scenes of His unchanging
love, or attempt to describe them to others, without answering the silent
appeal which they make to us in St. Peter’s words: Lord, Thou knowest that I
love Thee; yes, and still more, these which are Thine and not mine, these
who fall under my influence in the various relations of life, for Thy sake.

The foundation of service is love, the rule of service is thoughtfulness.
If we are to do Christ’s work, we must consider more patiently than we
commonly do the requirements of those whom we have to serve. There is
not one method, one voice for all. Here there is need of the tenderest
simplicity. There of the wisest authority. There of the ripest result of long
reflection. The true teacher, and as Christians we are all teachers, will
temper the application of his experience with anxious care. It is to our great
loss, we must all sadly confess, that we forget now the lambs and now the
sheep of Christ’s flock. The former too often perish through our grievous
fault for lack of food, and the latter for lack of guidance.

The service which rests on love and is ruled by thoughtfulness issues
in self-surrender. The impetuous vigour of early days loses its self-
confidence without losing its strength. The servant who has wrought much
for his Lord has learned to trust Him. His joy is when no choice is left. His
freedom is to give up his own desire. The sentence which sounds at first like
a sentence of hopeless bondage receives a new meaning. As the outward
man is confined more and more closely, the inward man, by God’s grace,
grows to fuller proportions. And he to whom Christ speaks can interpret as a



last promise of conformity to Himself the solemn words: Another shall gird
thee, and carry thee whither thou wouldest not.

The tradition of the death of St. Peter offers a striking commentary on
the thoughts which are thus suggested. On the eve of his martyrdom, as it is
said, the friends of the apostle obtained the means for his escape. They
pleaded the desolation of the Church. He may have remembered his
deliverance by the angel from Herod’s prison. And so he yielded to their
prayers. The city was now left, and he was hastening along the Appian way
when the Lord met him. Lord, whither goest thou? was his one eager
question; and the reply followed, “I go to Rome to be crucified again for
thee.”

Next morning the prisoner was found by the keepers in his cell; and
St. Peter gained the fulfillment of the Lord’s words and followed Him even
to the cross.

The tradition may be only a thought clothed in an outward dress, but
it gathers up with singular power and beauty the sum of what has been
said. If that Divine Figure rises before us in the crisis of our trial, service will
be transfigured by the glory of Him who came not to be ministered unto,
but to minister. So looking to Christ, we shall come to understand little by
little the meaning of His command, sufficient alone to move, to guide, to
support, Follow Me.
 

8.  The Revelation Through Patient Waiting.
The Revelation in the Work of Life: The Service of Waiting.

Peter, turning about, seeth the disciple whom Jesus loved following;
which also leaned back on his breast at the supper, and said, Lord, who is he
that betrayeth thee? Peter therefore seeing him saith to Jesus, Lord, and
what shall this man do? Jesus saith unto him, If I will that he tarry till I come,
what is that to thee? fellow thou me. This saying therefore went forth
among the brethren, that that disciple should not die: yet Jesus said not
unto him, that he should not die; but, If I will that he tarry till I come, what is
that to thee?  John 21:20–23.

Rejoicing in hope; patient in tribulation; continuing steadfastly in
prayer.  Rom. 12:12.



The last record of St. John’s Gospel brings before us a singular phase
of early Christian thought and of early Christian error. There was, as we
know from the Epistles, a widespread belief in the apostolic age that the
Lord would return in glory before the first generation of believers had
passed away, to exercise His power as Judge and King over the world. The
belief was true in its spiritual essence, but false so far as it was clothed by
human enthusiasm in a material shape. The Lord did come at the time
expected. He did execute vengeance and assume sovereignty, but otherwise
than men had dreamt, So it always has been. So, we must conclude, it
always will be. The comings of the Lord are not such events as we look for.
Perhaps they are unregarded by those who witness them, but they are not
therefore less real or less momentous.

In this respect the fulfillment of the words of Christ, in which He said
that some who heard Him should “not taste of death till the Son of man
came in His kingdom,” may help us to interpret other crises.

We can now perhaps with some difficulty understand in part what the
destruction of the Holy City – that shaking not of the earth only but also of
heaven – was for those who had been reared in Judaism, how that terrible
catastrophe closed a period in the divine revelation, how the Christian
Church became thenceforth the sole appointed seat of God’s Presence with
men, how a society, universal in its teaching and constitution and range, was
substituted finally and forever in place of that which had prepared the way
for it. We can, I say, see this now, and acknowledge the coming of the Lord,
when distant objects appear in their true proportions – and it will be well if
the lesson helps us to know the day of our visitation – but the first
Christians, in the confusion of their conflicts, could not see it. They had
decided in what way Christ should come, and so looked for the
establishment of their own belief and not of His promise. When St. John
alone remained of the twelve, they still clung to their fancies, and they
found in words addressed to him a confirmation of their error. The saying
went forth among the brethren that that disciple should not die. He at least,
so they supposed, would remain alive on earth to meet the returning Lord;
and so strong was the conviction that even when the apostle was laid to
rest, it was reported for centuries that the dust above his grave was gently
moved by the breathing of the saint beneath not dead but sleeping. St. John
had heard of the wrong use which had been made of Christ’s words, and in



the passage before us he corrects it. The mode of correction is remarkable.
For he corrects the popular error not by any argument, not by any fresh
interpretation, not by any decision of authority, but simply by repeating the
actual phrase which was spoken. It might be that the Lord had some
purpose with regard to him which he could not anticipate. At any rate it was
not his part to determine beforehand all that He must mean. The whole
Truth was in His own language. To keep to that faithfully and patiently was
to avoid error. Jesus said not unto him that he should not die, but If I will
that he tarry till I come, what is that to thee?

As the Evangelist recalled the words, he laid open the secret of his
own life. For when we look back, we can perceive how the two mysterious
sentences spoken on that early morning by the sea of Tiberias, “Follow thou
me,” “If I will that he tarry till I come,” describe the destinies of the two
representative apostles, of whom they were spoken; how they were fulfilled
more than in the letter; how they mark two types of service which must
always be rendered, if the Church is to reconcile order with progress, the
service of working and the service of waiting, the service of action and the
service of thought, the service of outward effort fashioned after the likeness
of Christ’s Passion and the service of inward meditation directed to the
vision of Christ’s coming, the one, as has been well said, symbolized in the
promise of the Cross, and the other in the promise of the Apocalypse.

We have already touched upon the service of St. Peter. We have yet to
consider the service of St. John. And there is something at first sight most
strange in the place which St. John occupies in the apostolic records. He
appears three times only in the history after the Ascension, and then simply
by the side of St. Peter. His brother James was taken as the first martyr
among the apostles, but he was himself untouched. St. Peter declared the
reception of the Gentiles to the apostles and brethren at Jerusalem, but he
is silent. St. Paul recounted his work, but he is silent still. He had received
for his charge the mother of the Lord, and perhaps he remained apart in his
Galilean home pondering over the mysteries which that charge brought
nearer to him, and finding little by little the full meaning of that which he
had seen and handled, as the Truth was partially embodied by men: “What
first were guessed as points he then knew stars.”  However it was, for thirty
years or more he remained in silence. Some might have thought that he had
been wrongly named, or admitted in vain to the closest fellowship with his



Master. But when the time was fully come, the Apocalypse proved that he
had not ceased to be a son of Thunder; and yet later his Gospel showed in
every line the insight of the disciple whom Jesus loved. He tarried till the
Lord came, and then he was prepared to do the work which could not have
been done before, and (we may dare to say) which could not have been
done without such a preparation.

What this work was which was thus slowly matured we can in some
way imagine by removing the Fourth Gospel from the New Testament and
then counting our loss. Without it we might have asked, half sadly, as men
have asked, whether our faith was not fashioned by St. Paul, whether there
was indeed any anticipation in the Lord’s own words of the issues of His
work, whether He so spoke as to meet the questionings of a later age. With
it we have for our heritage what St. John found at last in the Lord’s teaching
through the discipline of his own experience, thoughts of truth and unity
and life which satisfy the heart and transcend all speculation, thoughts
made facts in the Person of Christ. I am the light of the world: I am in my
Father and ye in Me and I in you: I am the Resurrection and the Life.  (John 
8:12, 14:20, 11:25.) These divine utterances St. John was enabled to
preserve for our instruction and comfort as the Spirit called back to him in
the silent watches of his waiting what the Lord had said. These revelations
speak through all time with a voice of strength for the feeble and a voice of
peace for the distracted. The disciple whom Jesus loved tarried till his
Master came; and when He came, he was ready to present Him to the
world in His glory that the joy of believers might be fulfilled.  (1 John 1:4.)  In
such a way St. John’s work of waiting was consummated. The long silence
was followed by the proclamation of the Truth which had been silently
realized. Not one hour of that term of stillness, we can feel, was lost. And as
we look with thankfulness to the results of St. John’s labour of patience, we
may find a lesson for ourselves. We can all, I fancy, sympathize with the
passionate zeal and stirring energy of St. Peter. There is something
congenial to the spirit of our times in his bold movement and impetuous 
courage.  If our hearts are touched, we are eager to give instant expression 
to our emotions.  We estimate the value of a cause by its immediate effect.
We claim that convictions should at once vindicate their reality by conquest.
If one stands by us with eye and soul fixed, as we are sure, on the object of
our adoration, calmly and silently, we are inclined to ask with an impatient



curiosity, strong it may be, like St. Peter, in the consciousness of our own call
to action, Lord and what shall this man do? We are tempted perhaps to
make the prayer of Martha our own: “Lord, dost thou not care that he hath
left us alone? Bid him that he help us.”  (Luke 10:40.)  In such a case it will
be our happiness to hear the Lord’s answer to St. Peter, and to welcome
with meekness the Lord’s reproof: If I will that he tarry till I come, what is
that to thee? Follow thou Me. Each man has his own work to do: this one to
serve, that one to sit at the Lord’s feet: this one to follow, that one to wait.
The disposition rests with Him who claims a sovereign power over the
destiny of His disciples, and regards the wellbeing of all. And just that type
of devout ministry is most needful which is most foreign to the prevailing
bent.

No one who feels the sorrows of the age would wish to disparage the
new earnestness which impels men at present even to undisciplined and
self-willed efforts for Christ’s sake. We say rather: Would God that all the
Lord’s people were prophets.  (Num. 11:29.)  But there are dangers in this
tumult of reawakened life. Patient watching is too often treated at present
with suspicion and stigmatized as lukewarmness. Judgments on the deepest
mysteries are received without reflection and repeated without inquiry.
Humility is interpreted as a confession of weakness and reserve is
condemned as a cloak for doubt. Nothing brings such sad misgivings as this
hasty, intolerant temper, peculiar to no one party or class, which is
characteristic of the age. If, as we cannot but believe, the Lord is even now
coming to His Church, we shall be ill prepared to meet Him unless there be
some among us tarrying for Him in self-concentration and silence, looking to
Him and lost in Him: men who dare to wait and stand outside the battle in
which as yet they have no part, who dare to hold their peace till the
meaning of the Spirit is clear, who dare to refuse to accept the most
venerable human gloss as the full and final exponent of the Divine Word,
which still they may be themselves quite unable to interpret.

Those who have studied the life of the Church have often remarked
that the history of the apostolic age has been reproduced on a large scale in
the history of Christendom. St. Peter, St. Paul and St. John occupy in
succession the principal place in the first century, each carrying forward in
due measure the work to which he ministered. So, it is said, we may see the
likeness of St. Peter in the Church of the Middle Ages, and the likeness of St.



Paul in the Churches of the Reformation. There remains then, such is the
conclusion, yet one more type of the Christian society to be realized in the
world, which shall bear the likeness of St. John. Whether this be so or not,
and many things combine to force upon us the belief that we are
approaching some great change of religious life, the record before us lays
down the one sure rule for our guidance, whatever our special duty may be.
If we are called to action, Christ is the Way. If we are called to thought,
Christ is the Truth. To those His command is “Follow Me”: to these “Tarry till
I come.” Working or waiting, our steps will be turned to Him: our souls will
hang on Him.

And waiting, as we must recognize and remember, is a sacrifice of self,
a real martyrdom no less than working. St. John by his long life, as truly as
St. James by his early death, drank of the Lord’s Cup and shared in the Lord’s
Baptism according to His own words.  (Mark 10:39.)  To win the soul in
patience, to bear the trial of delays, to watch for the dawn through the chill
hours which precede it, to keep fresh and unsullied the great hope that
Christ will come, without presuming to decide the fashion of His Coming, is
a witness to the powers of the unseen world, which the Spirit of God alone
can make possible. It is a witness which we need at present. We ourselves,
or some among us, may be called to give it. At least we are called to pray
that it may be given. For it seems to offer the divine antidote to the
willfulness and dogmatism which threaten to paralyze our strength. Our
differences will be seen in their proper dimensions if we stand as men
looking for the Return of their Lord, if Advent awakens a faith and not only a
memory. We shall learn to tolerate the imperfections of human language if
we strive to rise through words to Him whom they half veil and half reveal,
perfect God and perfect man, who was born and died and rose again for us.
We shall see him even now in the consciousness of His Presence, as Life and
Light and Love, working or waiting, as it may be, if we bear about with us
the vital conviction that He will come, how we know not, when we know
not; come once more to claim as His own every fragment of true thought
and right action; come to welcome as the blessed of His Father every one
who has served Him in the disguise of the weak and the needy and the
sorrowful.
 



9.  The Revelation of the Kingdom.
But the eleven disciples went into Galilee, unto the mountain where

Jesus had appointed them. And when they saw him, they worshipped him:
but some doubted. And Jesus came to them and spake unto them, saying, All
authority hath been given unto me in heaven and on earth. Go ye therefore,
and make disciples of all the nations, baptizing them into the name of the
Father and of the Son and of the Holy Ghost: teaching them to observe all
things whatsoever I commanded you: and lo, I am with you alway, even unto
the end of the world.  Matt. 28:16–20.

The kingdom of the world is become the kingdom of our Lord, and of
his Christ: and he shall reign for ever and ever.  Apoc. 11:15.

The appearance of the Risen Lord to the disciples in Galilee related by
St. Matthew is in many respects different from those which we have already
considered. The record is distinctively that of an appearance in Royal
Majesty, and therefore it fitly closes the first Gospel, the Gospel of “the
Christ,” the King. The end of the narrative answers to the beginning. The
adoration of the Wise Men finds its counterpart and completion in the
adoration of the disciples. The promise of the prophetic name Immanuel –
God with us – is fulfilled in the Lord’s own assurance: I am with you all the
days unto the end of the world.

The scene and the circumstances of the Appearance correspond with
its character. The manifestation is no longer in the upper chamber where
the disciples are assembled in fear with closed doors, nor yet by the shore
of the restless sea on which they have toiled in vain. It is not a surprise to
men lost in sorrow or doubt, as to Mary Magdalene and the two disciples. It
is not a resolution of individual difficulties as to St. Thomas. It is not a
revelation half veiled under mysterious symbols, as by the Sea of Tiberias.
Time and place and persons appear to have been fixed beforehand. The
Lord was seen by the disciples on the mountain where He had appointed
them. It is not possible indeed to fix the exact locality, but it was evidently
chosen by Him with a significant purpose. Just as He had gone up into “the
mountain” (Matt. 5:1) when He solemnly commenced His teaching of the
multitudes: just as He had continued all night in prayer to God upon “the
mountain” (Luke 6:12) before He commissioned the twelve apostles; just as
He chose “the mountain” (Luke 9:28) as the spot where St. Peter and St.



James and St. John were allowed to catch a passing glimpse of His glory: so
here He stands upon “the mountain” when He declares the extent, the
method, the duration of His sovereignty.

If we had St. Matthew’s narrative alone we should probably suppose
that none but the eleven were present to receive the Lord’s charge. In that
case the reference to “some who doubted” would be almost unintelligible.
But the brief summary of St. Paul leads us to conclude that it was on this
occasion that the Lord appeared to above five hundred brethren at once.  (1 
Cor. 15:6.)  We can then rightly picture to ourselves the whole congregation
of believers now gathered once more round their Divine Master at a spot
hallowed by earlier memories. They had received at Jerusalem the great
spiritual commission, and now they were to learn how it should be
executed. The record is evidently brought into the narrowest compass. At
the same time every word in which the charge is given bears the impress of
Divine sovereignty. No language can go beyond the terms in which the Lord
sets forth His absolute power. All authority, He says, is given unto Me in
heaven and on earth. To feel the force of such a sentence, we must
remember that He who spoke had been crucified not many days before
amidst the mockery of His enemies and the despair of His followers. But
now He lays open the eternal issues of that death. Not earth only but
heaven is subject to His dominion. All created being has been brought
under His sway – angels, and men, and nature. In Him whatever before was
most widely separated has found a final unity. The power is given Him. It
represents the love of the Father no less than the victory of the Son. It is the
pledge of the triumph of the Father’s will, and His will is the salvation of
men. Go therefore, the Lord continues, “therefore,” because you can now
see the right which I have to command, because you can now find your own
weakness perfected in my strength, because unseen powers are leagued on
your side, go and make disciples of all the nations. This is the end of My
kingship, to win for Myself willing subjects. This is the aim of your service, to
unite mankind in loyal allegiance to the truth.

Make disciples of all the nations. The grandeur of the charge and the
apparent inadequacy of the instruments are alike surprising. Up to this time
the ministry of the disciples was restricted to the lost sheep of the house of
Israel. (Matt. 10:6.)  Now Israel is reckoned among the nations. The Risen
Christ claims for Himself not one people but all. His kingdom is thus from



the beginning revealed in its utmost range. The fullness of time has come.
All things are ready.

If those to whom He spoke had been told to measure their own
resources, to look first to the influences of authority or place or wisdom for
victory, they might well have despaired. But the words that follow set aside
such a misgiving. They had simply a message to proclaim and the blessing of
a heavenly communion to offer. Here as always the grace of God comes
first, which makes the later work of man possible. Make disciples of all the
nations, the Lord says, baptizing them into – not “in” – the name of the
Father, and of the Son, and of the Holy Spirit. The beginning of discipleship
lies in the reception of a Divine gift by those who are willing to accept it.
The power through which we can render peaceful obedience cannot
originate in ourselves. But the new Sacrament of Baptism, now first
instituted, establishes the connection through which the currents of the
spiritual life flow, if I may so speak, naturally. It forces us to look away from
ourselves for the strength which we need. It concentrates our thoughts on
God’s loving purpose. It offers us – sense-bound as we are – a historical
pledge that He on His part will most surely accomplish what He has begun.
It gives us that point of support whereby we are enabled to move the world.

The more we reflect on that brief sentence, baptizing them into the
name of the Father, and of the Son, and of the Holy Ghost, the more we
shall feel with a living conviction that it includes the foundation of all our
confidence, the sum of all our creed. The Divine title is declared to be a
“name” and not “names,” that we may hold firmly to the Unity of the Divine
Essence, while each Person is separately mentioned that we may feel our
manifold dependence upon the one God.  Thus the name of the most Holy
Trinity expresses all that has been made known to us of the relation of the
Godhead to ourselves, as we are created, redeemed, sanctified. And to be
“baptized into this name” is to be brought in God’s own way into fellowship
with Him Who has been so revealed. Just as in all other things, the years
that follow will show how the privilege is used or wasted. So far as we
become fellow workers with God, all later life is the gradual realization by
faith of the blessing thus given in its potential germ, the gradual realization
by thought of the Truth thus shadowed out, the fashioning of the divine
image in which we were made to the divine likeness unto which we were
destined.



For the work of “discipling the nations” is not completed when
allegiance is pledged and union formed. Teaching follows baptizing. Little by
little to the end of the individual life and to the end of all time the words of
Christ are apprehended in their fullness. The ripest believer has not reached
the limit to which he can attain. The latest age has not exhausted the
meaning of what was once said. All experience shows us something more in
that which we have long possessed. All progress enlarges our prospect of
the marvels of the Divine counsel. We must keep every sense open, every
faculty exercised if we are to do our part in furthering the spiritual conquest
of the world. In one sense all has been done. In another sense all remains to
do. No addition can be made to God’s love. No addition can be made to
Christ’s words. But we on our side can respond to the love more warmly.
We can enter into the words more deeply. And this we must do, if we are
not to stand still while all around is moving. For to stand is to die.

Thus we are brought to the promise which makes the universal
mission work of the Christian, ever apprehended in the course of the ages
as vaster and more intense, practicable for every one of us. The Christian is
not alone even if he seems to be alone. Lo I am with you, Christ said, all the
days – all the days – unto the end of the world. And this peculiar phrase in
which the promise is expressed in the original turns our thoughts to the
manifold vicissitudes of fortune in which the Lord is still present with His
people. He does not say simply “always,” as of a uniform duration, but “all
the days,” as if He would take account of the changing aspects of storm and
sunshine, of light and darkness, which checker our course. Such alternations
of joy and mourning, of success and failure, belong to the very conditions of
our existence. We cannot even imagine a state of unbroken calm. As we are
constituted at present, conflict and effort are a necessity; and so too, as the
consequences of sin, are defeat and sorrow. Yet even so defeat will lose its
bitterness, and sorrow will lose its sting, if we know that Christ is with us “all
the days”; “all the days,” even when we are most tempted to forget Him in
the brightness of human joy, or to doubt His nearness in the solitude of our
bereavement.

The sense of this abiding Presence of God in Christ both with the
Church at large and with individual believers is that which we need sorely in
this time of restlessness and debate. Nothing else, so far as I see, appears to
be equally fitted to bring patience, and with patience peace. There is



something deadening in the strife of words. The silence which follows
controversy is very commonly the sign of exhaustion and not of rest. We
require to be taken up out of our little circle of strifes and questionings, as it
were into a mountain, that so we may regard our King in His glory as He has
there revealed Himself. It is not by narrowing our vision or our sympathy, by
fixing our eyes simply on that which is congenial to our feelings, by
excluding from our interest whole regions of Christendom, that we can gain
the repose of faith. We must dare to look on the broad and checkered
aspect of life. We must dare to confess that Christ calls all the nations to His
service through us; and no less to maintain that He is everywhere with the
two or three gathered together in His name.

To do this is not easy; and to the last, as we strive to do it more
faithfully, we shall find ourselves face to face with mysteries which we
cannot solve. But we shall at least gain this, that we shall learn a little more
of the vastness of God’s sovereignty. And looking over the course of its
gradual establishment, we shall perceive how He uses unexpected means to
fulfill His will. We shall become sure that His cause does go forward. If in a
moment of trial some pitiless power compels us to confess that
appearances, tradition, authority are against us, we shall answer in our
souls “and yet it moves.” And if we cannot obtain more than partial
knowledge, we shall secure perfect trust. And this will send us back cheered
and strengthened to our proper work. For the conviction that God works in
other ways than ours will not make our own calling, His voice to us, less
distinct or less imperative. The belief that He is with others will not shake
our belief that He is with us. Nay rather, the power of His Presence among
us will be multiplied when we know that we are not alone, and that while
human infirmity and willfulness may cloud His glory, yet they cannot banish
His love.

At the same time this assurance of Christ’s Presence “all the days,”
which blesses effort, does not dispense with effort. It is not enough to know
that He is with us. We must use His help. He gives the promise after the
command, Go and make disciples of all the nations … and to I am with you
all the days. There is work to be done as there is a blessing to be secured.
The recognition of His presence is the preparation for His coming. But if we
would hasten His coming, we must feel that He is indeed with us.



It is a natural but false feeling which leads us to think that at some
other time God was nearer to the world than He is now, that His voice was
clearer and more intelligible, that His government was more direct and
uniform. He is, if only we will look, still among us, speaking to those who
listen through the manifold discoveries of the age, guiding even our fierce
and selfish conflicts so as to minister to His purpose. And we ourselves
consciously or unconsciously are serving Him. He uses us if we do not bring
ourselves to Him a willing sacrifice. We cannot doubt this; and we cannot
fail to see what a different world it would be, if still remaining faithful to our
personal convictions, abandoning nothing of the Truth which has been
made known to us, yielding no fragment of the position which has been
committed to our keeping, we could all agree in holding as a living fact the
reality of Christ’s universal Presence: in looking to Him in the execution of
our designs, as using them for some larger end; in making Him the witness
of our actions, as tributary to a counsel beyond our thoughts. Nothing less
than this is the scope of His words: I am with you all the days, unto the end
of the world. I – perfect God and perfect Man – able to help and to
sympathize to the uttermost – I am with you. The promise has never been
revoked. It has been forgotten. It has been practically denied, but it stands
written still to reveal the heaven which lies about us, the powers which are
ready for our hands.

And he said unto them, Go ye into all the world, and preach the gospel
to the whole creation. He that believeth and is baptized shall be saved; but
he that disbelieveth shall be condemned. And these signs shall follow them
that believe: in my name shall they cast out devils; they shall speak with new
tongues; they shall take up serpents, and if they drink any deadly thing, it
shall in no wise hurt them; they shall lay hands on the sick, and they shall
recover.  Mark 16:15–18.

And he said unto them, These are my words which I speak unto you,
while I was yet with you, how that all things must needs be fulfilled, which
are written in the law of Moses, and the prophets, and the psalms,
concerning me. Then opened he their mind, that they might understand the
scriptures; and he said unto them, Thus it is written, that the Christ should
suffer, and rise again from the dead the third day; and that repentance and
remission of sins should be preached in his name unto all the nations,
beginning from Jerusalem. Ye are witnesses of these things. And behold, I



send forth the promise of my Father upon you: but tarry ye in the city, until
ye be clothed with power from on high.  Luke 24:44–49.

The record of St. Matthew is obviously a brief summary of the Lord’s
words. The fullness and comprehensiveness of the triple charge
compressed into a few lines, leads irresistibly to the conclusion that the
Evangelist has been guided to give the substance of what was unfolded at
length. At the same time I see no reason to suppose that the summary does
not represent what was said on a particular occasion. While it is most true
that the three verses contain in brief the sum of what has been preserved of
the Lord’s teaching after the Resurrection, it is in itself likely that He should
on “the mountain” in Galilee have so gathered up the lessons which He had
elsewhere given in detail.

The short record in the appendix to St. Mark’s Gospel is in all
probability a supplementary account of the appearance which St. Matthew
has described. It is added to the narrative of what happened on the first
Easter Day, but quite loosely without any definite connection. In each
particular the words in this later narrative contain, as it were, explanatory
comments. The experience of the first preachers gave definiteness to the
conceptions of the Lord’s presence and power.

The paragraph in St. Luke (24:44–49), on the other hand, which
follows the account of the appearance to the eleven and them that were
with them, seems to include words which belong to the Easter Evening as
well as to later occasions (comp. John 12:44–50).

A cursory reading of St, Luke’s narrative, if it were taken alone, and
the same remark applies to the appendix to St. Mark, might lead to the
conclusion that all the words of the Lord which he has recorded were
spoken on Easter Evening, and were followed immediately by the Ascension.
But such an interpretation is in no way required by the exact language of
the Evangelist, whose words are perfectly consistent with the fuller record
in the book of the Acts.
 

10.  Departure in Blessing.
And he led them out until they were over against Bethany: and he

lifted up his hands, and blessed them. And it came to pass, while he blessed
them, he parted from them, and was carried up into heaven. And they



worshipped him, and returned to Jerusalem with great joy: and were
continually in the temple, blessing God.  Luke 24:50–53.

They therefore, when they were come together, asked him, saying,
Lord, dost thou at this time restore the kingdom to Israel! And he said unto
them, It is not for you to know times or seasons, which the Father hath set
within his own authority. But ye shall receive power, when the Holy Ghost is
come upon you: and ye shall be my witnesses both in Jerusalem, and in all
Judaea and Samaria, and unto the uttermost part of the earth. And when he
had said these things, as they were looking, he was taken up; and a cloud
received him out of their sight. And while they were looking steadfastly into
heaven as he went, behold, two men stood by them in white apparel; which
also said, Ye men of Galilee, why stand ye looking into heaven? this Jesus,
which was received up from you into heaven, shall so come in like manner as
ye beheld him going into heaven.  Acts 1:6–11.

So then the Lord Jesus, after he had spoken unto them, was received
up into heaven, and sat down at the right hand of God. And they went forth,
and preached everywhere, the Lord working with them, and confirming the
word by the signs that followed. Amen.  Mark 16:19 f.

I tell you the truth: It is expedient for you that I go away.  John 16:7.
We have already considered the various records in which details of

the appearances of the Risen Lord have been preserved for us. We have
sought to appreciate the characteristic scenes in which He brought personal
conviction to disciples and laid open before them the fullness and the
power of their social work. We have now to notice the close, the necessary
close, to this form of teaching. Such a revelation as that whereby, as we
read in the Acts, (Acts 1:3) Jesus … showed Himself alive after His Passion by
many proofs appearing … by the space of forty days …, was necessarily
preparatory and transitional.  In this respect the length of time through
which it was continued was not without significance. The space of forty days
is always in Scripture a period of solemn waiting followed by issues of
momentous interest. When the hope of the world was sheltered by the ark,
there was rain on the earth for forty days and forty nights.  When the
people had been rescued from Egypt, Moses was forty days on the Mount
before he received the Law. For forty days the spies examined the land of
Canaan, the image of our heavenly country. For forty days Elijah tarried in
Horeb before he obtained the revelation of God. For so long repentance



was offered to the Ninevites; for so long Ezekiel announced the typical
punishment of God’s people. Only once again the same period is mentioned
in the Bible, where it is written that the Lord fasted in the wilderness for
forty days before He began to proclaim glad tidings to the world. So it was
that Christ’s ministry ended as it began. The same mysterious, measured,
space in each case separated and united the old and the new.

But while there is this correspondence between the opening and the
close of the Lord’s ministry, it is correspondence and not identity. The forty
days after the Baptism, the preparation for His earthly conflict, offer in many
respects a remarkable contrast to the forty days after the Resurrection, the
preparation for His heavenly work. At first, like Moses or Elijah, He was “led”
or “driven” into the wilderness: at last He was bound by no ties of space.
“Then,” as Augustine says, “He set forth in Himself the greatness of our
struggle: now, He shows in us the greatness of His consolation.” What were
before the occasions for temptation are now the fruits of victory. Then He
hungered and found no food. Now He knew no bodily wants and yet ate
before His disciples. Then he refused the kingdoms of the world which were
offered to Him by Satan.  Now He bids His ministers proclaim His
sovereignty over all the nations. Then He repelled the Tempter who bade
Him cast Himself down from the pinnacle of the Temple. Now He moves as
one free from the restraints of earth. In many parts and in many fashions
the power of the new life was manifested: the idea of the Resurrection was
established.

Thus in due course the lesson was learned, and the appointed time of
teaching came to an end. But at the last one desire, perhaps one misgiving,
remained to the disciples. They had received, as we have seen, their
spiritual commission. They had been instructed in the fulfillment of their
office. They had been directed to the Scriptures as the certain exponents of
the counsels of God. They had been strengthened by the promise of a
Divine Guide without them, and of a Divine Power within them. But they
were Jews, and they could not forget the hopes of their nation. While it was
yet possible – and this is the one question which they are related to have
put to the Risen Christ – they sought for light on this dark spot.  (Acts 1:6.) 
Therefore, we read, when they were come together – probably in obedience
to some command of Christ – they asked Him, saying, Lord, dost Thou at
this time restore the kingdom to Israel? The words are not to be taken as



the expression bf an unworthy ambition, or of a false view of the Christian
society. They are rather the utterance of a noble unselfishness. The disciples
had known the gift of God; but it seemed to be incomplete if it was only for
themselves. They had no doubt, indeed, as to the final issue, but they
inquired as to the time. Delay was hard to understand, yet delay could be
borne. The Lord’s answer to their question exactly corresponds to His
answer to the personal inquiry of St. Peter by the Sea of Tiberias. He turned
their thoughts from the contemplation of mysteries to the prospect of
active duty. He said unto them, It is not for you to know times or seasons
which the Father hath set within His own authority. The consummation for
which you look – so it is implied – is, as you think, part of the Providential
order, but it is not for man to learn the date or the manner of its fulfillment,
the long years which must pass before all things are ready, or the
concurrence of circumstances which shall prepare the end. But meanwhile
you have a work to do, heavenly in its origin, and boundless in its
application. Ye shall receive power, when the Holy Ghost is come upon you:
and ye shall be my witnesses both in Jerusalem and in all Judaea and
Samaria, and unto the uttermost part of the earth. And when He had said
these things – we may here insert the words of the Gospel – He lifted up His
hands, and blessed them. And it came to pass, while He blessed them, He
was parted from them; and as they were looking He was taken up and a
cloud received Him out of their sight.  (Luke 24:50 f.)

So the Resurrection was finally shown in its permanence and in its
glory. The Lord no longer vanished from sight as if He might shortly return
again as he had done before. He withdrew in such a way as to suggest most
impressively to those who were assembled with Him that He had entered
on a new mode of connection with His Church. As they gazed up into
heaven He rose, as it appears, by the exertion of His own will, and not, as
from the grave, by the power of the Father. There were no angels to carry
Him from among men, as they carried the body of Moses: no chariot of fire
to bear Him in a whirlwind, as Elijah was borne. His hands were raised to
bless, and in the fullness of benediction He passed beyond the sphere of
man’s sensible existence to the open Presence of God. The physical
elevation was a speaking parable, an eloquent symbol, but not the Truth to
which it pointed or the reality which it foreshadowed. The change which
Christ revealed by the Ascension was not a change of place, but a change of



state, not local but spiritual. But from the necessities of our human
condition the spiritual change was represented sacramentally, so to speak,
in an outward form.

This being so, we can see how the Ascension was at once an end and
a beginning, the close of one dispensation and the dawn of another, the last
event recorded in the Gospel and the first event recorded in the Acts. It
limits and unites the Life of Christ and the Life of His Church; or rather, to
express the same thought differently, the Life of Christ in His humiliation
and the Life of Christ in His glory.

The Ascension of Christ is, in a word, His going to the Father – to His
Father and our Father – the visible pledge and symbol of the exaltation of
the earthly into the heavenly. It is emphatically a revelation of heavenly life,
the open fulfillment of man’s destiny made possible for all men. So it proved
to be in the experience of the disciples. While the Lord was yet with them,
they found it a hard saying when He spoke of spiritual communion. But
henceforward they were content to rest in His love and to labour after His
bidding. They accepted gladly the discipline of patience and the law of order
as the expression of the wisdom and of the love of God.

Such was the closing revelation of the Risen Lord; and as we ponder
the history, we come to see that it stands written for our learning. The last
question of the disciples, the last words of the Master, enter deeply into our
experience. The desire, the misgiving which found expression and were
stilled on the eve of the Ascension, must often rise in our own hearts. The
Kingdom of God seems to us to linger, to us who measure by days and by
years. Our hope is deferred. Our expectations fail. At such moments of trial
the Lord’s commission at this revelation of the Ascension comes back with a
new and living force. Through that we are enabled to learn that we have
entered into fellowship with a world in which human standards of time have
no place, that it is not for us to determine or to anticipate the method in
which the end of the Divine counsels will be gained, but to use the gifts of a
heavenly life and to bear without doubt and without weariness the message
of a Gospel to the world.

In ordinary life nothing is treasured up with more sacred affection,
nothing is more powerful to move us with silent and abiding
persuasiveness, nothing is more able to unite together the seen and the
unseen, than the last words, the last look of those who have passed away



from us, the last revelation of the life which trembles, as it were, on the
verge of its transfigurement. The last words of Christ were a promise and a
charge. The last act of Christ was an act of blessing. The last revelation of
Christ was the elevation of the temporal into the eternal, beyond sight and
yet with the assurance of an unbroken fellowship. That promise, that
charge, that blessing, that revelation, are for us, the unchanged and
unchangeable bequest of the Risen Lord. His hands are stretched out still.
His Spirit is still hovering about us. His work is still waiting to be
accomplished. The Revelation of the Ascension brings Him Who has died
and risen again within the reach of every loving child of man throughout all
the ages and throughout all the earth.  (John 20:17.)  It makes that felt to be
universal which was seen to be limited before. It shows that to be abiding
which was hitherto manifested under transitory forms. Now, when His
triumph is completed, the believer may cling to the Lord with the embrace
not of the hand but of the heart. Now He is given back forever by the
ministration of the Spirit.

Thus at length it was made plain how it was expedient that He should
go away. By that return to the Father His Presence was made sovereign
over all limits of time and place. We can claim it and enjoy it, as our fathers
have done, as our children will do, if we bring before our souls the living
image of His divine benediction, if we believe in the efficacy of His Life and
Death and Resurrection, if we listen to the still voice which directs each one
of us to the particular duty that he has to fulfill, which interprets to each
one of us the witness that he has to give.

That which hath been is and ever will be. If the Presence of Christ
seem in some sense to be taken from us in these later days, the apparent
removal calls out a blessing never before given. Each moment, each
semblance, of separation becomes for believers the revelation of Divine
Majesty. The words written of the first disciples will be found true of every
disciple in every age: He led them out until they were over against Bethany
(Luke 24:50 ff.) – out of the sacred precincts which enclosed all that they
held most sacred, past the scene of the Agony and the scene of the
Weeping – and He lifted up His hands and blessed them. And it came to pass
while He blessed them, He parted from them, and was carried up into
heaven. And they worshipped Him, and returned to Jerusalem – returned



having lost the Lord from their sight that they might have Him forever – with
great joy; and were continually in the Temple, blessing God.
 

11.  The Revelation from Heaven and on Earth.
And as he journeyed, it came to pass that he drew nigh unto

Damascus: and suddenly there shone round about him a light out of heaven:
and he fell upon the earth, and heard a voice saying unto him Saul, Saul,
why persecutest thou me? And he said, Who art thou, Lord? And he said, I
am Jesus whom thou persecutest: but rise, and enter into the city, and it
shall be told thee what thou must do. And the men that journeyed with him
stood speechless, hearing the voice, but beholding no man. And Saul arose
from the earth; and when his eyes were opened, he saw nothing; and they
led him by the hand, and brought him into Damascus. And he was three
days without sight, and did neither eat nor drink.  Acts 9:3–9.

And it came to pass, that, as I made my journey, and drew nigh unto
Damascus, about noon, suddenly there shone from heaven a great light
round about me. And I fell unto the ground, and heard a voice saying unto
me, Saul, Saul, why persecutest thou me? And I answered, Who art thou,
Lord? And he said unto me, I am Jesus of Nazareth, whom thou persecutest.
And they that were with me beheld indeed the light, but they heard not the
voice of him that spake to me. And I said, What shall I do, Lord? And the
Lord said unto me, Arise, and go into Damascus; and there it shall be told
thee of all things which are appointed for thee to do. And when I could not
see for the glory of that light, being led by the hand of them that were with
me, I came into Damascus.  Acts 22:6–11.

Whereupon as I journeyed to Damascus with the authority and
commission of the chief priests, at midday, O king, saw on the way a light
from heaven, above the brightness of the sun, shining round about me and
them that journeyed with me.  And when we were all fallen to the earth, I
heard a voice saying unto me in the Hebrew language, Saul, Saul, why
persecuted thou me? it is hard for thee to kick against the goad. And I said,
Who art thou, Lord? And the Lord said, I am Jesus whom thou persecuted.
But arise, and stand upon thy feet: for to this end have I appeared unto
thee, to appoint thee a minister and a witness both of the things wherein
thou hast seen me, and of the things wherein I will appear unto thee;



delivering thee from the people, and from the Gentiles, unto whom I send
thee, to open their eyes, that they may turn from darkness to light, and
from the power of Satan unto God, that they may receive remission of sins
and an inheritance among them that are sanctified by faith in me.  Acts
26:12–18.

I have been crucified with Christ; yet I live; and yet no longer I, but
Christ liveth in me.  Gal. 2:20.

We have seen that the recorded manifestations of the Risen Christ
were fitted to furnish the first disciples and the Church in all ages with a
sure foundation for the belief in His true personal Resurrection, and of His
abiding connection with His people. In typical cases He quickened and
confirmed individual faith (1, 2) and social faith (3, 4). And in doing this He
made clear the inadequacy of all outward tests in themselves to establish
the truth to which outward experience was the approach (5). Starting from
the belief in the fact of His Resurrection, which was thus created and
defined, He afterwards laid open in successive scenes the reality of His
Presence with believers through the manifold work of life (6, 7, 8). At last He
marked by signal and expressive acts the close of His former earthly
relationship with those whom He had chosen as being the condition of a
new relationship fulfilled through the Spirit (9,10). Each narrative conveys a
distinct lesson fitting in harmoniously with all the others, and in its proper
measure throwing light upon the unseen world in which and to which we
are moving.

At this point then there is a decisive break in the history. No fresh
events of a like kind follow. Faith has been quickened by a revelation
complete and adequate, and it was effective in operation. This sudden
change in the experience of the Church is equally significant negatively and
positively. The abrupt cessation of the appearances of Christ is intelligible if
they were granted for the specific end of producing the faith which they did
produce. It is not intelligible if they were the creation of enthusiasm.

The vision of St. Stephen (Acts 8:54 ff.) is no exception to the
statement which has been made. That is presented as an exceptional
encouragement vouchsafed to the first martyr, wholly isolated and yet in its
form of the deepest significance. St. Paul, it is likely, heard St. Stephen’s
words, but in his enumeration of the Lord’s appearances he gives no place
to this. A similar remark applies to the communication to Ananias. Of him it



is recorded expressly, the Lord said unto him in a vision; and the note is the
more striking as it follows closely on the narrative of the call of St. Paul.
Besides these visions there were many other manifestations of the powers
of the spiritual world. But for a long space, probably for six or eight years,
the Lord, as far as we know, did not reveal Himself.  Then finally “He was
seen last of all” by St. Paul. (Acts 5:19, 8:26, 12:7 (17), 8:39, 10:3 ff., 28:23,
10:11 ff.; 1 Cor. 15:8.)

Here again it is of the utmost importance historically to observe that
the appearance was unique. There was in the apostolic Church the keenest
expectation of the immediate visible Return of the Lord. Some even taught
(2 Thess. 2:2) that the day of the Lord is now present. But there is not the
least trace that any one professed to have seen Him. Every circumstance, it
may be fairly said, was now favourable to creations of enthusiasm, but none
were alleged. The experience of St. Paul is no less instructive. He had visions
on other occasions. Once he says that he saw the Lord speaking to him (Acts
22:18), but this was when he had fallen into a trance. He received his gospel
through the revelation of Jesus Christ.  (Gal. 1:11 f.)  On another occasion it
is recorded in the Acts (Acts 18:9) that the Lord spake to him by night in a
vision; and yet again (Acts 23:11) that the Lord by night stood by him, and
said, Be of good courage. But these exhibitions of the Lord’s power are
separated decisively and yet without any conscious purpose, as it seems,
from the appearance on the road to Damascus.  That was on the same line
as the appearances during the forty days, objective and personal, on the
one side coming fully within the range of our present human life, and on the
other transcending it.

For this appearance, like those which have been already considered,
was a revelation. It brought a new view of the Life and Presence of Christ. It
was a revelation through sense and yet in no way measured by sense. That
in which St. Paul recognized the Lord was for those who journeyed with him
simply a light. The voice for them was a mere sound not articulate in words.
Out of the heavenly glory Christ made Himself known to the future Apostle
as Jesus Whom thou persecutest: from heaven He spoke of Himself as still
on earth.

It is in the simultaneous affirmation of these two contrasted and
complementary truths that the revelation lies. St. Paul’s characteristic
teaching is a proof of the power with which both were borne in upon his



soul. If before he knew a Christ after the flesh, he now knew Him so no
more.  (2 Cor. 5:16.)  The idea of the glorified Christ fills all his thoughts. And
again the conception of believers as members of Christ, and of the Church
as His Body, molds his whole theory of the Christian life. He first, and the
fact is one of those unaccentuated and yet most significant points in the
progress of the faith which are apt to be overlooked, proclaimed Jesus in the
Synagogues that He is the Son of God.  (Acts 9:20.)  The mode in which
“Jesus” – still truly man – was made known to him carried with it the
conviction, complete at once, that He was also in nature truly Divine.

In each respect this last Revelation of the Risen Lord crowned the
Revelations which had been given before. Those were all suited in various
ways to show how the Lord, who had gone in and out among the disciples,
had entered upon a divine life. This was suited to make Him known in His
divine being. By the address to St. Thomas and by the manifestation at the
Sea of Tiberias He had in deed and symbol disclosed His abiding Presence
with His people. Here He laid open the most mysterious fact of human
existence, that believers are in Him and He in them. The appearance to St.
Paul was in a word a revelation of a continuous life of the Risen Christ on
earth in virtue of His being the Son of God.

The natural dependence of the one truth upon the other is obvious.
The apprehension of the divine nature of Christ enables us to understand in
some measure how He still enters into human life and fulfills His work in
and through men, how He is Sovereign and yet persecuted. And from the
human point of sight sufferings and labours are shown to be fruitful
because they are brought into a living connection with Christ.

Perhaps it is in this latter respect that the power of the Revelation is
most fully shown. The words Why persecutest thou Me? bear in them
sufficient consolation for those who endure for the Truth, “not they but
Christ”. And the lesson was made plain to St. Paul when, as the issue of his
conversion, it was shown him how many things he must suffer for the name
of Christ.  (Acts 9:16.) Such sufferings, it was now evidently seen, were
sufferings not only for Christ but of Christ, and therefore charged with a
heavenly virtue.

How completely this new thought of the character of faithful suffering
entered into St. Paul’s estimate of the power of life is seen from his account
of his own feelings.  (Col. 1:24.)  I rejoice in my sufferings for your sake, and



fill up that which is lacking of the afflictions of Christ in my flesh for His
Body’s sake, which is the Church. Christ worked through him, yet so that he
now was able under the conditions of earth to suffer in Christ’s stead. What
Christ could no longer do the disciple did by the inspiration of His Life, not
indeed as if his acts were in themselves meritorious or (still less) had any
power of vicarious satisfaction, but as discharging an office which by divine
appointment was rich in beneficent results for the building up of the
Christian Society.

Thus the revelation of the Risen Christ to St. Paul may be described as
a revelation of glory and of weakness, of glory and weakness reconciled.
And in view of the actual condition of the Church it is not difficult to
perceive the part which it fulfills in the interpretation of the Gospel. 
 Without it the long times of silence and apparent loneliness, of dull distress
and oppression, might seem to be inconsistent with the present sovereignty
of Christ. As it is, these are shown to be a discipline with a divine purpose. If
it behooved the Christ to suffer and to enter into His glory (Luke 24:26), the
same law applies to the Church in which His earthly Life, so to speak, is
continued “in the flesh”.

It is unnecessary to dwell on the practical consequences of this view
of the position and work of the Church. One only may be noticed.  It has
been boldly urged against the Christian Faith that the object of worship
which it proposes is removed far from all need of service; and that
consequently believers are deprived of one of the noblest motives of labour.
This Revelation of the Lord from glory wholly disposes of the objection. Our
Lord, shown to the eye of faith in His Majesty, is persecuted still. He needs,
– the mystery is involved in the Incarnation, – the ministry of love, and He
blesses the patience of suffering.

There is yet another truth established by the Revelation to St. Paul. It
is the sensible confirmation of the reality of the personal fellowship of the
Risen Lord and the believer. Just as the Conversion of St. Paul is the type of
the common martyrdom of life, so his Call is the type of the common
miracle of life. By this, in a signal example, it was shown openly that the
Lord, though departed to the Father, still holds intercourse with His
disciples. As it was during His earthly Life, as it was during the period of
transition from suffering to glory, so it is now. He watches over them and is
with them, though the form of His Presence is changed. That which was



before local and temporal is now spiritual and eternal, while still it is
capable of being manifested under the conditions of sense.

Thus the cycle of revelations is completed. The Risen Lord has so
shown Himself as to create in individual disciples and in the Christian
Society the conviction of His new Life, in which all that belonged to the
essence of his humanity was preserved and transfigured. He has so shown
Himself as to establish the belief in His providential guidance of the fortunes
of the Church and of His Presence with all who work and wait in His service.
He has at last from the throne of His spiritual Kingdom so shown Himself as
to make evident the divine reality which underlies the voices and visions of
heaven, the divine purpose which is slowly wrought out on the stage of
earth. The thought of that Life, of that Providence, of that Presence, of that
Communion, of that Mystery of pain, has passed into the world and become
part of the heritage of manhood. The old things are passed away: behold,
they are become new.  (2 Cor. 5:17.)
 


